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Imam al-Shawkanl said the following regarding this chapter: 

“It contains twenty two verses and is undoubtedly Makkan. Ibn ah 
Durays, al-Nahhas, Ibn Marduyah and al-Bayhaql narrated from 
Ibn ‘Abbas that he said: “Was-Sama’i dhatil-Buruj was revealed in 
Makkah .” 2 


2 The Qur’an was revealed in sections to Prophet Muhammad (^) from the beginning of his 
prophethood until shortly before his death. Thus, the Qur’an came down continuously over 
a period of twenty-three years. Scholars of Tafstr categorised the various verses and chapters 
of the Qur’an which were revealed into Makkan and Madman. 

Makkan revelations are defined as all verses and chapters of the Qur’an which were revealed 
to the Prophet (M) before his emigration to Madmah { Hijrah 622 CE). This category also 
includes verses which were revealed in Ta’if, as well as those revealed in other areas outside 
of Makkah. 

Madman revelations are ail those verses and chapters of the Qur’an which were revealed 
after the Hijrah . This includes verses which were revealed during the battles, as well as those 
revealed in Makkah and Mina during and after the Farewell Pilgrimage. 

( Al-ltqan , vol. 1, p. 23) 
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Importance of the Distinction 


There are a number of reasons why a distinction needs to be made between Makkan and 
Madinan chapters and verses. The following are three of the most important reasons: 

1. Fiqh (Islamic Law): The various laws of Islam were revealed throughout the twenty-three 
years of prophethood. Some laws cancelled earlier laws and other laws were revealed bit by 
bit. Thus, it is necessary to know at which point in time the various laws were revealed in 
order to apply them properly. The laws of the later Madinan period sometimes took the place 
of earlier laws. For example, alcohol was made forbidden in gradual stages. 

The first law concerning alcohol was simply a warning of its dangers. Allah said: 


“ And they ask you about alcohol and gambling; tell them that they 
contain some benefit , but the sin is greater than the benefit . ” 

(Surah al-Baqarah, 2:219) 

The second law that was revealed warned Muslims away from salah when they were 
intoxicated (drunk). Allah said: 


\£SZ&.isJ&2. fa jkilii 


“Do not come to salah when you are intoxicated , until you know what 

you are saying. ” 

(Surah al-Nisa’, 4; 43) 

The third law, however, was a complete prohibition of even coming near any form of alcohol. 
Allah said: 

“ Verily , khamr, maysir and azlam ( fortunetelling) are filth , as a result 
of Shay tan ’s work , so stay away from them.” 

(Surah al-Ma’idah, 5: 90) 

If one was unaware of the order in which these verses were revealed, he may mistakenly think 
that he is allowed to drink alcohol as long as he doesn’t get drunk and come to salah. Or, he 
may think that it is allowed for him to benefit from the sale of alcohol. 
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2. Da‘wah : By understanding the order in which the verses of the Qur’an were revealed, one 
can learn the best method of teaching Islam. For example, the Qur’an taught the believers 
not to curse or make fun of the idols of the disbelievers in order not to drive them away and 
in order that they not curse Allah out of ignorance. 



“Do not curse what the disbelievers worship besides Allah , lest they 
curse Allah in enmity and ignorance. ” 

(Surah al-An‘am, 6: 108) 


Instead, they were told to reason with the disbelievers and show them logically why the 
worship of idols was incorrect. Allah quoted Prophet Abraham as saying to his people: 




j*r 


“Are you worshipping besides Allah other gods which cannot benefit 

you at all nor harm you?” 

(Surah al-Anbiya’, 21: 66) 

The following verse quoting Abraham’s declaration of enmity to his people and what they 
worshipped instead of Allah was revealed in MadTnah, after the Muslims had practised years 
of patient argument with their relatives in Makkah: 


» j> 


“There is an excellent example for you in Abraham and those with him , 
when they said to their people , “We are clear of you and of whatever 
you worship besides Allah ; we have rejected you , and there has arisen , 
between us and you y enmity and hatred forever , unless you believe in 

Allah alone.’” 

(Surah a!-Mumtahinah, 60:4) 


The disbelievers of Makkah had met reasoned argument with persecution and violence. They 
had driven the Muslims from their homes, and a state of armed conflict existed between the 
two sides. It is not, therefore, Sunnah for a person to accept Islam, read this verse and try to 
apply it on his family and acquaintances. 

3. Sirah-. The majority of the most important events in the Prophet’s life have been recorded in 
various verses of the Qur’an. Thus, by knowing the order in which the verses were revealed, it 
is possible to piece together a large portion of the Prophet’s (M) biography. 
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Characteristics of Makkan Revelations 

1. Tawhtd (The Oneness of Allah): The early revelations taught the pagans of Makkah 
about Allah’s unity and power over all things. They told the people that Allah was without 
parents, offspring or any partner who shared His powers. They also pointed out that idols 
could neither bring good nor hold back evil. They questioned the logic of worshipping things 
which could not even see or hear. 

2. Salah (Formal Prayer): After the first verses of revelation came informing the Prophet 
(0$) that he had been chosen for prophethood, Allah sent JibrTl to teach him the correct 
method of prayer. The verses taught that both salah and du‘a (supplication) should only be 
made to Allah, as He is the only one who can answer them. Great stress was placed on salah 
because it represents tawhid in practice. 

3. The Unseen: Since there was no way that human beings could possibly come to know 
about the unseen world, the early verses taught them about its wonders, its mysteries, and its 
horrors. The verses described Paradise and its pleasures in order to encourage the believers 
to continue to do good deeds. They also described the Hellfire and its torments in order to 
encourage the believers to strive to avoid evil deeds. 

4. Allah’s Existence: There were some individuals among the Makkans who were in doubt 
about Allah’s very existence. Thus, some of the early verses presented logical arguments 
proving Allah’s existence. Sometimes proofs were taken from nature and the creatures 
common to that society. At other times straight logic was used. 

5. Challenges: In order to prove to the Quraysh that the Qur’an was from Allah and that 
Muhammad ($&) was a prophet of Allah, some of the Makkan verses challenged the Arabs to 
imitate the Qur’an. Since the Arabs were unable to produce a chapter similar to the smallest 
chapter of the Qur’an, the miraculous nature of the Qur’an and its divine origin were clearly 
proven to the people at that time. 

6. The People of Old: The Makkan verses often mentioned historical examples of earlier 
civilisations, like the ‘Ad and the Thamiid as a warning to those who had rejected the message 
of Islam. The verses spoke about the wonders of the ancient civilisations and how they were 
destroyed when the people disobeyed Alllh and denied His blessings. 

7. Itnatt: Makkan verses concentrated on principles which would build the iman (faith) of 
the early Muslims. These verses spoke of the importance of fearing Allah and were often filled 
with advice about being patient, perseverant, truthful and trustworthy, in order to build the 
moral and spiritual character of the early Muslims, who were in a minority and under great 
pressure from Makkan society. 

8. Short Verses: The Makkan surahs usually had short verses, catchy rhymes, and a very 
strong rhythm. These qualities were meant to catch the attention of listeners who were 
basically opposed to the message of Islam. The verses had to be short because the disbelieving 
audience would not be willing to listen to long, drawn-out statements. As soon as they heard 
any of the Qur’an, they would stick their fingers in their ears and turn away. 
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Characteristics of MadTnah Revelations 

1. Laws: Once the Prophet became ruler over the Muslims of MadTnah, as well as 
the Jews and the Arab idol worshippers who lived there, a constitution was drawn up and 
a system of justice was established. Thus, the verses during the Madman stage contained 
the many social, economic and spiritual laws which were necessary for the organisation 
and development of an Islamic state. It was during this period that the last three pillars of 
Islam: zakah, sawm and hajj y were revealed. Likewise, it was during this period that drinking 
alcohol, eating swine and gambling were all forbidden. 

2. People of the Book: In MadTnah, Muslims came in contact with the Jews for the first 
time. Thus, a number of Madman verses represented answers to the many questions raised by 
the Jews. The Muslims of MadTnah also came in contact with the Christians on a larger scale. 
As a result of that, we find a number of Madlnan verses clarifying Christian misconceptions 
about Prophet Jesus and Allah. 

3. The Munafiqutt: In Makkah, Muslims were oppressed and attacked, so no one would 
enter Islam unless he truly believed. On the other hand, the Muslims of MadTnah were strong 
and they ruled the city. Thus, we find some people entering Islam in order to benefit from 
its strength and to oppose it from within. Thus, the verses of the Madman stage warned the 
Muslims about the dangers of the hypocrites and taught them how to deal effectively with 
them. 

4. Jihad: During the Makkan period, Muslims were forbidden to fight rhe idolaters because 
they were a minority and could easily have been completely wiped out. Also, this was a 
stage where the believers’ characters were being forged. During the Madman stage, a series 
of battles were fought against the forces of disbelief, until finally Makkah was conquered 
and the whole of the Arabian Peninsula came under the rule of Islam. Thus, a number of the 
Madman verses taught Muslims the Islamic principles of war. 

5. Long Verses: Madman verses tended to be longer than those of Makkah. The need to 
catch the attention of unwilling listeners was no longer there, because Islam had become 
strong and its followers were many. Thus, the audience at this stage was quite willing to listen 
attentively to longer verses teaching the vital laws of Islam. 

6. Order of the Surahs : Although all of the Makkan verses were revealed during the 
same period, they were neither memorised nor written in the same order in which they were 
revealed. Thus, when the revelation of the Qur’an was complete, Makkan verses could be 
found within MadTnan surahs and Madman verses within Makkan surahs . 

The Prophet {Ik) ordered the verses and surahs of the Qur’an according to Allah’s command. 
The reason for the mingling may have been that the verses were revealed according to the 
needs of a developing community, whereas the order for reading purposes was varied to 
make it clear that rhe Qur’an is not a mere historical document. By divorcing the verses from 
the chronological order of their revelation, the general and universal aspects of their message 
are emphasized. {Usool ai-Tafseer y pp. 204-217) 
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Surah al-Buruj in the Sunnah 


Abu Hurayrah related that Allah’s Messenger ($§) used to recite Was- 
Sama’i dhatil-Buruj and Was-Sama'i wat-Tariq in the prayers of 'Isha . 3 
And Jabir ibn Samurah stated that the Prophet (^) used to recite Was- 
Sama’i wat-Tariq and Was-Samd’i dhatil-Buruj in the prayers of Zuhr 
and ‘Asr . 4 ” 5 


3 Musnad Ahmad, vol. 2, p. 327. 

4 Surian Abu Dawud, Kitab al-Salat (805) and Sunan al-Nasa’l, Kitab al-Salat. 

5 Fat'h al-Qadtr, vol. 5, p. 547. 
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VERSE 


01 

I swear by the sky possessing 
constellations, 

Ibn Kathlr said: “Allah swears by the heaven and its constellations. 
The buruj are the giant stars, as Allah states: 



" Blessed is He Who placed in the sky stars and among 
them a lamp and a shining moon .” 6 

(Surah al-Furqan, 25: 61) 


6 The description of the sun and moon here is considered among the scientific miracles of the 
Qur’an. The sun is described 1,400 years ago as a lamp or a source of light and the moon 
shining reflected light. It is only in relatively recent times after the discovery of the telescope 
that scientists came to know that the sun produces its own light while the moon reflects the 
light of the sun and does not produce its own light. 
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Ibn ‘Abbas, Mujahid, al-Dahhak, al-Hasan, Qatadah and al-Suddl all 
said that the buruj are stars. 7 Ibn Jarir chose the view that it meant the 
twelve positions of the sun and moon. The sun travels through one burj 
each month and the moon travels through one every two-and-a-third 
days, making a total of twenty-eight positions, and it is hidden for two 
nights. 8 


Yusuf Ali translates the word “buruj” as “the Zodiacal signs,” while 
Pickthall translates it as “Mansions of the Stars,” but says in his 
introduction to the surah that it “is applied to the signs of the zodiac.” 
Thus, according to them, Allah is making an oath by the zodiacal 
signs. Some English-speaking Muslims have taken this to be indirect 
support for astrology. However, “buruj” originally only meant “star 
configuration,” and it was not until later times that it was used to refer 
to the imaginary figures of the zodiac that pagan Babylonians and Greeks 
superimposed on them. Astrology has been forbidden by the Prophet 
(38) in no uncertain terms, as it falls under the general prohibition of 
visiting fortune-tellers. The Prophet (^) said, 




'Whoever... visits a fortune-teller land believes in what 
he says] 9 10 has disbelieved in what was revealed to 
Muhammad. ” w 


Ibn al-Qayyim commented on this verse saying: Almighty Allah said: 
“I swear by the sky possessing mansions,” in which the sun and moon 
descend. Buruj is also explained as stars or one of their forms, or by 
great mansions, all of which are among the signs of Allah's power, 
and proofs of His unique unity ( wahdaniyyah ). For the sky is a globe, 
round in shape, whose parts resemble each other and whose sides 
are indistinguishable from each other in length, width and position. 
Constellations of varying forms and sizes are placed within this globe 


7 Tafslr al-Qurtubi, vol. 19, p. 200. 

8 Tafslr al-Tabari, vol. 24, p. 332. 

9 This addition is from Abu Dawud’s version. 

10 Collected by al-Tirmidhl, Ibn Majah and Sunan Abu Daivud, vol. 3, p. 1095, no. 3895 and 
authenticated in Sahth Sunan Abt Dawiid, vol. 2, p 739, no. 3304. 
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which could not possibly exist without a designer. And it is impossible 
that its designer would be incapable, without knowledge or intent, 
unloving, unwise, and inseparable from what He designed. 

These would all be among things which go against natural laws. [Yet, 
that is the claim of] the atheists and philosophers who do not accept that 
the world has a Lord, separate from it, able, acting by choice, aware of 
its details, wise, arranging and administering it. Thus, the constellations 
of the sky are the mansions in which they exist or in which the stars 
move, making them among the greatest of His signs. Consequently, He 
swore by the [constellations] along with the sky.” 11 

Elsewhere in the Qur’an, Allah has referred to the greatness and enormity 
of the sky, in order to put arrogant human beings in their proper place. 





/ 

* 


“Are you more difficult to create , or is the heaven that 

He constructed?” 

(Surah al-Nazi‘at, 79: 27) 



“The creation of the heavens and earth is indeed greater 
than the creation of humankind, but most humans do 

not realise it ” 

(Surah Ghafir, 40: 57) 


In modern times, the science of astronomy and technological advancements 
in a variety of fields has opened up vast new fields revealing incredible 
new details of the starry sky. From the use of massive optical telescopes 
and the satellite telescope, Hubble, to radio telescopes, knowledge of the 


11 Badai' al-Taf sir, vol. 5, p. 169. 
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constellations and their contents has increased exponentially over the past 
century. Using this technology, astronomers have been able to observe 
new objects and phenomena in the sky such as Novas, supernovas, black 
holes, neutron stars, and the expansion of the universe, just to mention 
a few of them. The more astronomers probe the sky the more they find 
it to be increasingly complex and complicated. Even the commonly held 
conclusion that the universe began with a massive explosion, commonly 
called the Big Bang, came from observations of the movement of the 
stars. All of this newly discovered knowledge contains additional strong 
evidences and clear signs of God’s existence. 
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By the promised day , and by the 
witness and the witnessed . 


Ibn Kathlr narrated from Ibn Abi Hatim that Abu Hurayrah quoted 
Allah’s Messenger ($§) as saying, 

“And by the promised Day; this refers to the Day of 
Judgment. ‘And by the witness,’ refers to Friday, and 
the sun does not rise or set on a day better than Friday. 

During it there is an hour that no Muslim servant catches 
while asking Allah for some good except that Allah will 
give it to him. He does not seek refuge from any evil in it 
except that Allah will protect him . 11 


]1 Authenticated by al-Albanf in Sahlh Sunan al-Tirmidhl , vol. , p. , no. . The text is as 
follows: 
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‘And by the witnessed,’ refers to the Day of ‘ Arafat [in 
Hajjf 

Ibn al-Qayyim commented on the “Promised Day”, saying: “[Allah] 
then swore by “the promised day,” which is the Day of Resurrection. It 
is sworn by and sworn on in the same way that the Qur’an can be sworn 
by and sworn on. It points to the occurrence of the Day of Resurrection 
which is agreed upon by all the messengers, and what is known [by logic 
and reason] to His worshippers regarding His wisdom and power which 
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Abu Hurayrah quoted Allah's Messenger ($£,) as saying: il The Promised 
day is the Day of Judgment, the Witnessed Day is the Day of 'Arafat, and 
the Witness is Friday. The sun has neither raised nor set on a day better 
than it. During it there is an hour in which Allah will answer the prayer 
for good of any believer who catches it and protect any believer who seeks 
His protection from anything. ” 


13 Also narrated by al-TirmidhT and al-Bayhaql with a weak chain. However, the first part is 
supported by the hadith of Abu Malik al-Ash'arl ( Silsilah al-Ahadith al-Sahihah , no. 1502) 
and its second part has support in Sahih Al-Bukhari, and Sahih Muslim, vol. 2, p. 405 no. 
1856-7 & p. 404, nos. 1849-50. 


Abu Hurayrah stated that Prophet Muhammad (&) said: 


1 t i* ^ *< „ t 
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ll The best day on which the sun has risen is Friday. On it Adam was 
created, on it he was placed in Paradise, on it he left Paradise, on it he 
was forgiven, on it he died, and on it the final hour will take place. Every 
creature on the face of the earth, except Adam's descendants, awakens on 
Friday on the lookout fearing the final hour until the sun rises. And there 
is an hour on Friday in which Allah will grant anything a believer asks, if 
he is in formal prayer (saldh) during it. " Sunan Abu Dawud, vol. I, p. 269 
no. 1041 and authenticated in Sahih al-JamF al-Saghir , no. 3334 j. 
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rejects that they be left aimless, or created uselessly. [Not to mention] 
other signs and proofs which Allah employs to indicate its possibility 
and at other times to indicate its occurrence, and to elevate Him above 
the false claims of His enemies who deny resurrection of the dead. 

Swearing by [the Day of Resurrection], to those who believe in Allah, 
is like swearing by the sky and other visible created things .” 14 Their 
belief gives them a certainty of faith which makes belief in the unseen 
(the ghayb ) equal in strength to their belief in what is seen. This is the 
level of faith known as ihsan wherein the most perfect believers worship 
Allah as if they see Him, and those below them worship Him knowing 
that He sees them. 

Ibn al-Qayyim then commented on the “Witness and the witnessed”, 
saying: [Allah then] made a general oath by “the witness and the 
witnessed,” without specifying [anyone or anything]. Its most general 
meanings are that they refer to the sensor and the sensed, the knower 
and the known, and the seer and the seen. These are the most suitable 
meanings for them . 15 As for other opinions [in which they are specified] 16 , 
they are only examples, for which there is no basis to specify them to the 
exclusion of others . 17 


14 Badai ( al-TafsIr, vol. 5, p. 169. 

15 Because rhey include witnessing by means of all the five senses. 

16 Ibn KathTr related that it was reported from Abu Hurayrah, Ibn 'Abbas, al-Hasan ibn 
c All, al-Hasan al-Basrl, Sa'Td ibn al-Musayyib, Mujahid, ikrimah and al-Dahhak that “the 
witnessed,” refers to the Day of Judgment. ( Tafsir Ibn Katbir, vol. 10, p. 425) [However,] al- 
BaghawT claimed, “The majority considered “the witness” to be Friday, and “the witnessed” 
to be the Day of 'Arafat.” (Ma'alim al-Tanzil, vol. 4, pp. 466-7) 

1 ' The previously mentioned authenticated narration of Abu Hurayrah does specify the basic 
meaning. However, that specification does not rule out ocher references found in the Qur’an 
and the authentic Sunnah. 
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[For example), Allah’s speech is witnessed, as the Almighty said: 





'‘Establish the prayer from mid-day until the darkness 
of the night , and recite the Qur'an in the early dawn . 
Indeed, the recitation of the Qur'an in the early dawn 

is witnessed. 99 

{Surah al-Isra’, 17: 78) 


It is witnessed by the angels of the night and the angels of the day . 18 
The witnessed [i.e., the Qur’an] is among the greatest of His signs, and 
likewise the witness. 


Also, the Record Book of the righteous in e Illiyyln is witnessed by the 
close angels. 





/ 
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“Yes. Indeed the Record of the pious is in ( lliyyln . 
And what will inform you of what ‘Illiyytn is? It is an 
Inscribed Register. Witnessed by the cherubim. 99 

(Surah al-Mutaffifln, 83: 18-21) 


Thus, the record is witnessed and the close angels are witnesses. 
Also, the Day of Resurrection is witnessed as the Almighty said: 


18 Abu Hurayrah said, “I heard Allah’s Messenger (sfe) saying, 




‘ The reward of a prayer in congregation is twenty-five times more than the 
prayer of a person alone. The angels of the night and the angels of the day 
gather at the time of the dawn prayer . ’ 

(Sahih Al Bukhari , vol.6, p.191, no. 471 7) 
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“ . . That is a Day in which humankind will he gathered, 
and that is a Day to be witnessed . " 

(Surah Hud, 1 1 : 103) 


Allah will witness it, so will His angels, the humans, the jinn, and wild 
animals from among His signs and the witnessed are also among His 
signs. 

Therefore, everything referred to as witness or witnessed is included in 
this oath. There is no basis for limiting it to some particular types or 
specific things, except as examples. 

[There are] common factors linking these three matters which have been 
sworn by 19 - praise be to Allah. Swearing by them includes everything in 
existence in this world and the next, and each individual matter points 
to Allah’s dominion and divinity. He [first] swore by the uppermost 
world, the sky and the constellations in it, which is the greatest and 
most vast location. Then He swore by the greatest and most glorious day 
in order to highlight His dominion, His command, and His reward and 
punishment. It [is the Day which] gathers His allies and His enemies, 
and judgment between them will be according to His knowledge and His 
justice. Then He swore by something more general than all of that, the 
witness and the witnessed, and linked the oath to the story of the People 
of the Trench who tortured Allah’s allies. They were witnesses to what 
they did to the believers, and they were witnessed by the angels and the 
prophets, and even their limbs will bear witness against them ... 20 


19 The sky. Day of Judgment and the witness and the witnessed. 

20 This is in reference to the following verse: 




“On the Day when their tongues , their hands , and their feet will bear 
witness against them regarding what they were doing.” 

(Surah al-Nur, 24: 24) 
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The One who varied the creation into witness and witnessed - and He is 
the most able - also varied it into the visible and the invisible, 
as He said: 







“So, I swear by what you see, and what 
you do not see. ” 

(Surah al-Haqqah, 69: 38-9) 


Similarly, He varied [the world] into earth and sky, night and day, and 
male and female. This variation and differentiation is among His signs 
- may He be glorified . 21 In the same way that He differentiated His 
creation and creatures into opposites, He varied them into witnesses and 
what they witnessed. 

There is also another secret inference in [divine variation pointing to 
the Ultimate Witness, Allah]. Without witnesses being present and 
giving witness against some creatures, the system of the world would be 
deficient. If that is so, how could creatures be witnesses, watchers, and 
guardians for others and the Creator, Blessed and Transcendent not be a 
witness for His slaves, aware of them and watching over them? 

Allah’s oath by the witness and witnessed also includes an oath by His 
angels, prophets and messengers, as they are His witnesses against His 


21 


Allah noted in the Qur’an that He created everything in pairs, mates or opposites. 



“And I created pairs of everything that perhaps you may reflect. ” 

(Surah al-Dhariyat, 51: 49) 
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slaves . 22 It is a case of an oath with something and an oath about the 
same thing, like the oath by the Promised Day which is also an oath 
about that day .” 23 


This concept is also relevant to the issue of why there is evil in the world. For, good is known 
through its opposite, evil, just as sweet is known through its opposite, sour, soft through 
hard, etc. 


22 Allah talks about the witness of the prophets and messengers as well as Prophet Muhammad 
(21) in the following verse: 





“How will it be, when / bring from each nation a witness and / bring 
you as a witness against these people” 

(Surah a)-Nisa’, 4: 41 ) 

23 Badai e al-Tafstr, vol. 5, pp. 169-171. 
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Cursed are those who dug the 
trench of fire abundantly supplied 
with fuel, when they sat by it and 
witnessed what they did to the 
believers. 

Ibn Kathlr commented on the meaning of the term qutila (killed) saying, 
“The people of the ditch are killed,” means 'the people of the ditch were 
cursed.’” He then went on to say: “This [verse contains] information 
about a disbelieving community who sought to force those among them 
who believed in Allah to give up their religion. When the believers refused 
to renounce their faith, the disbelievers dug a trench in the ground, lit 
a fire in it and gathered fuel to keep it ablaze. Then they tried to scare 
the believers into apostating from their religion, but they still refused. So 
they threw them into the fire. 
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“And they witnessed what they did to the believers,” meant that they 
were witnesses to what was done to these believers .” 24 

Al-Sa‘dl added, “This [scene] represents the height of tyranny, arrogance 
and mercilessness. The unbelievers combined disbelief in Allah and 
opposition to His signs with fighting those who accepted His signs and 
punishing them with this heartbreaking punishment. Furthermore, the 
unbelievers were present while the believers were being thrown into the 
fire .” 25 

The story behind this incident and its details were mentioned by the 
Prophet (M) and conveyed to us by his Companions. Suhayb related 
that Allah’s Messenger (^) told them there was a king in an earlier age 
that had a [court] magician. When [the magician] grew old, he told the 
king, “I have grown old. Send a young boy to me so that I may teach 
him sorcery,” so [the king] sent a boy to him for training. Everyday 
on his way [to the magician], the boy would pass by a monk. [One 
day] he decided to sit with the monk and listen to what he had to say. 
After sitting with the monk, he became greatly impressed by his words. 
From then onward, it became his habit to sit with the monk on his 
way to the magician. However, whenever he arrived [late] the magician 
would beat him. When the boy complained about the beatings to the 
monk, he told him, “When you feel afraid of the magician, say, ‘My 
family delayed me.’ And when you feel afraid of your family, say, ‘The 
magician delayed me.’” 

While he was in that [routine], a huge beast blocked the people’s way, 
and [the boy] said, “Today I will know whether the magician or the 
monk is superior.” He picked up a stone and said, “O Allah, if the way 
of the monk is dearer to you than the way of the magician, kill this 
animal so that the people can pass.” He threw the stone at it and killed 
it, and the people were able to pass. The boy then came to the monk 
and informed him, and the monk said, “Son, today you have surpassed 
me. I see that your affair has reached a stage where you will soon be 
put to trial. If you are put to trial, don’t tell [them] about me.” The boy 
then began to treat the blind and lepers, and he began to cure people 


24 Tafsir Ibn Kathir , vol. 10, pp. 426. 

25 Taysir al-Karim al-Rahman , pp. 1083. 
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from all kinds of illnesses. One of the king’s courtiers who had gone 
blind heard about him. He came to him with many gifts and said, “If 
you cure me, all of these things will be yours.” He said, “I do not cure 
anyone by myself. It is Allah Who cures, and if you believe in Allah, I 
will pray to Allah to cure you.” The courtier affirmed his faith in Allah, 
and Allah cured him. He came to the king and sat by his side as he used 
to do before. The king asked, “Who restored your sight?” He replied, 
“My Lord.” The king said, “And do you have a Lord beside me?” He 
answered, “My Lord and your Lord is Allah.” The king seized him and 
had him tortured until he told him about the boy. 

The boy was brought and the king said to him, “O boy, you have become 
so proficient in your magic that you cure the blind and lepers, and you 
do such-and-such and such-and-such.” He said, “I do not cure anyone; it 
is Allah Who cures.” The king seized him and had him tortured until he 
told him about the monk. The monk was brought and told, “Renounce 
your religion!” but he refused to do so. The king called for a saw to be 
brought, had it placed on the middle of his head, and had him sawn in 
half. Then the courtier was brought and told, “Renounce your religion!” 
but he refused, so the saw was placed on the middle of his head, and he 
was sawn in half. 

Then the boy was brought and told to renounce his religion, but he 
refused to do so. The king handed him over to a group of his courtiers 
and told them, “Take him to such-and-such mountain and climb to the 
top of it with him. When you reach the top, he either gives up his religion 
or you throw him off.” So they took him to the top of the mountain, and 
he said, “O Allah, save me from them by whatever [means] You like.” 
The mountain then began shaking and they all fell off the mountain 
except the boy who came walking back to the king. The king asked 
him, “What happened to your companions?” He replied, “Allah saved 
me from them.” He again handed him over to some of his courtiers and 
said, “Take him on a boat into the middle of the sea. Then he must either 
repudiate his religion or you throw him off.” So they took him, and he 
said, “O Allah, save me from them by whatever [means] You like.” The 
boat overturned; they were drowned, and the boy came walking back to 
the king, who asked him, “What happened to your companions?” He 
replied, “Allah saved me from them.” Then he told the king, “You will 
not be able to kill me unless you do as I instruct you.” 
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The king asked, “What’s that?” He said, “You gather the people on 
open ground and hang me on the trunk [of a tree]. Then take an arrow 
from my quiver, put it in the bow and say, Tn the name of Allah, the 
Lord of this boy,’ then shoot me. If you do that, you will be able to kill 


So the king gathered the people in an open field and hung the boy from 
the trunk of a tree. He took an arrow from the boy’s quiver, placed it 
in the bow and said, “In the name of Allah, the Lord of this boy.” He 
shot the arrow, which hit [the boy in] his temple. He laid his hand on 
his temple where the arrow had hit him and died. The people said, “We 
believe in the Lord of this boy! We believe in the Lord of this boy! We 
believe in the Lord of this boy!” [The courtiers] came to the king and 
said, “You know what you feared? By Allah, the very thing you were 
afraid of has just happened! The people have believed [in Allah]!” 

[The king] commanded that ditches be dug along the roads. When the 
ditches had been dug, fires were lit in them. [The people] were told, 
“Anyone who does not repudiate his [new] religion will be thrown in the 
fire or told to jump into it.” [The people] did [just that], until a woman 
came with her child, and she wavered about jumping into the fire. The 
child told her, “Mother, be steadfast, for you are upon the Truth.” 26 

Lessons and Benefits from the Story 
of the Boy and the King 27 

1 - Allah sends revivers of the faith in each era. Throughout human 
history Allah has chosen certain individuals and prepared them to revive 
His religion and spread it throughout various regions of the earth. 
Prophet Muhammad ($g) prophesied that at the beginning or ending 
of every century, Allah would send someone to revive the religion of 
Islam. 


26 Sahih Muslim , vol. 4, p. 1543, no. 7148. 

27 The origins of these points are taken from Sahth al-Qisas al-Nabawiyyah , pp. 313-5 and 
Min Qisas al-Madin, pp. 201-7. 
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Abu Hurayrah related that the Messenger of Allah ($$) 
said , “ Indeed , at the beginning of every hundred years 
Allah will send to the Muslim Nation one who would 
revive its religion for it. ” 28 

He also prophesied that among the signs of the final hour would be 
the appearance of The Guide ( al-Mahdt) who would re-establish the 
religion of Islam throughout the earth. 







Abii Said al-Khudrl quoted Allah's Messenger (M) as 
saying: “The Mahdl is from me , having a broad forehead 
and a pointed nose. He will fill the earth with justice as 
it was filled with corruption and oppression. He will rule 
for seven years . 1,29 


Allah’s Messenger (^) further prophesied that after the Mahdl, Prophet 
Jesus would return and revive Islamic law. Abu Hurayrah quoted Allah’s 
Messenger ($&) as saying, “And he (Jesus) will rule you by the Book of 
your Lord ( Qur'an ) and the Sunnah of your Prophet (^l ).” 30 


A Q 

Sunan Abu Dawud, Kicab al-Malahim, bab: ma yudhkar fT qarn al-mi’ah 

29 Ibid., Kicab al-Mahd! 

30 Sahib Muslim , vol.l, p.106, no. 155. 
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In this story, Allah selected the boy to be the reason his people found 
true faith. The divine message had become marginalised in that society 
and was only taught secretly by the monk. Through the boy’s efforts and 
martyrdom the True Religion, Islam, became known to the people and 
many of them accepted it. 

2 - The plans of the forces of evil are not greater than Allah’s plans. The 
evil king selected the boy to be his master magician who would further 
strengthen the foundations of his kingdom, but Allah wanted him to 
be a righteous servant who would destroy the evil kingdom and guide 
its inhabitants to Islam. This principle is in conformity with Allah’s 
statement in the Qur’an: 





“ They plot and Allah plots and Allah 
is the best plotter . " 

(Surah Al ‘Imran, 3: 54) 


The lesson in this is that Allah prepares people for the defence of His 
religion who may even grow up in the homes of tyrants. Prophet Moses is 
a classical example of this principle. Pharaoh was aware that an Israelite 
was destined to destroy his kingdom, so he had all new-born Israelite 
males slaughtered. Moses’ mother was inspired by Allah to put her new 
born child in a basket in the Nile River, and Pharaoh and his wife found 
him, adopted him and raised him in their own home. 

3 - Strong faith does not necessarily take a long time to develop. Firm 
belief can settle rapidly in the hearts of those who accept Islam or 
awaken to Islam and revive their souls. This is not always the case, for 
Allah scolded the newly-converted desert Arabs for claiming to have 
true faith saying: 


> Jr- i I ^ / y y d ^ l ** ^ ^ 


“The desert Arabs say: ‘We believed J Tell them: ‘You 
haven't believed yetJ Instead, say: ‘We have accepted 
Islam. For faith has not yet settled in your hearts . ’ ” 

(Surah al-Hujurat, 49: 14) 


29 



However, there were others whose faith reached the highest level upon 
their conversion to Islam, like the companion who accepted Islam and 
was promised Paradise though he did not pray a single obligatory 
prayer . 31 In the story of the boy and the king, the people accepted the 
horrendous punishment of death by fire after only spending a few hours 
in their new faith. Similarly Pharaoh’s magicians believed firmly when 


31 The narration in Musnad Ahmad is as follows: 
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Abw Hurayrah related that he used to say: Tell me about a person who 
entered Paradise without praying a single prayer . If the people did not 
know who he was, they would ask him: Who is he? And he would say 
Usayrim of the ‘ Abdul- Ash-hal clan , c Amr ibn Thabit. Al-Husayn asked 
Mahmud ibn Labid about al-Usayrim's situation. He replied: He used to 
refuse to accept Islam along with his clan. However , when the day of the 
Battle of Uhud came and the Messenger of Allah $&) set out for Uhud, 
Islam became clear to him and he converted, took his sword, set out in 
the early morning until he found the battle , entered the middle of the 
people, and fought until he fell to the ground from his wounds. While 
people from the ‘Abdul- Ash-hal clan were searching for their dead in the 
battle, they found him. Some said: By Allah this is Usayrim. He didn’t 
come u/ith us. We left him rejecting Islam. They asked him what brought 
him saying: “ What brought you ‘Ann? Was it warring against your people 
or your love for Islam?” He replied, “ Only my love for Islam. / believe 
in Allah and His Messenger. I accepted Islam, then took my sword and 
set out with the Messenger of Allah ($&) and fought until l was struck 
down. ” Then he died in their hands. When they mentioned him to Allah’s 
Messenger, he said: “Indeed he is among the People of Paradise. “ 

(Baql Musnad al-Ansdr, Hadith Mahmud ibn Labid , no. 22, 526 CD) 
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Moses’ miraculous snake devoured their illusions. Pharaoh’s power and 
threat of painful punishment did not turn them back from their belief. 32 

The story also contains an example of the steadfastness of early Muslims 
in holding on to their faith in spite of the trials they faced. For, if tman 
becomes rooted in a person’s soul, then this life becomes valueless and 
petty in his eyes and giving up his life for the sake of Allah will be for 
him a real bargain. 
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“ Indeed , Allah has purchased from the believers their 
souls and their property for Paradise . . . ” 

(Surah al-Tawbah, 9: 111) 

4 - Allah grants miracles to others besides the prophets. Throughout 
human history, Allah has created miracles 33 to support His allies and to 
confirm their belief. For example, Mary the mother of Jesus’ mother was 
given food miraculously when she was in seclusion in the monastery, 
In this story, the boy was not a prophet, yet Allah answered his prayer 
by miraculously killing the beast with the stone which he threw. 
Furthermore, Allah healed the blind at his hands and cured the sick, 
and He miraculously saved him from death at the hands of the King’s 
courtiers. 

5 - Sacrificing one’s life for the sake of Allah is not a form of suicide. The 


32 20: 70-3; 26: 46-52. 

33 Referred to in Islamic Arabic literature as karamah to distinguish them from the miracles 
of the prophets which are called mu‘jizat . 
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“Whenever Zakariyya entered her room , he found provisions with her. 
He asked her: ‘ Maryam ! Where did this come from V She replied, ‘It is 

from Allah. ’ ” 

(Surah Al ‘Imran, 3: 37) 
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boy explained to the king how he could be killed in order to disprove the 
king’s claim to divinity, to make belief in the true God, Allah, known 
to the king’s subjects and to provide living proof of its reality. In the 
story, some of the believers from the town were thrown in the fire, while 
others rushed into it on their own. However, their rushing into the fire 
was not suicide; rather it was open confirmation of their belief in God 
which enraged the king and his supporters and pleased the Lord of all 
the worlds. 

Although, the incident of the boy and his followers has been used by 
some modern movements to justify suicide bombing in certain parts 
of the Muslim world, the circumstances are completely unrelated. The 
reasons are different and the lives of innocent non-combatants were not 
destroyed in the process. 

6 - Lying is permissible during trying times in order to avoid suffering. 
The monk instructed the boy to claim that his teacher had delayed him 
if his parents asked why he was late and that his parents delayed him if 
his teacher asked in order to avoid unjust punishment. The Prophet ($§) 
was reported by Asma’ bint YazTd to have said: 
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“Lying is impermissible except in three cases : a man 
saying things to his wife 35 to please her; lying during war; 
and lying to reconcile people. ” 36 


35 In the narration of Umm Kulthum in Sahib Muslim, the Prophet (^) added, “and a 
woman says to her husband.” Tuhfat al-Ahwadbi 

36 Sunan al-Tirmidhi, Kitab al Birr wal Silah, bab: ma ja’a fl islah dhar al bayn. 

No. 1862 CD 

AI-NawawT said the following concerning the Prophet’s badith on lying: “Scholars differed 
concerning what was intended by permissible lying. A group held that it was generally 
allowed and regarded it permissible on other occasions nor mentioned in the badith where 
there was benefit. They said that blameworthy lying was that which contained harm. 
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Abu Hurayrah narrated from the Prophet (^g) that Prophet Abraham 
lied under similar circumstances: 
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They used as evidence Prophet Abraham’s statements: “Their biggest one did it,” “I am sick,” 
and “She is my sister.” And the statement of Prophet’s Yusuf’s announcer: “O caravan. 

• You are thieves.” They also said that there is no difference of opinion regarding a situation 
where a tyrant seeks to kill a person hidden by another; that the latter must lie saying that 
he does not know where he is. The other group, among them al-Tabari, held that lying was 
impermissible under any circumstance. They said that what was mentioned as permissible 
referred to ambiguous statements and allusions and not clear lies... The use of words which 
have more than one possible meaning in such a way that the one addressed understands from 
it what is pleasing to his heart... For example, in war he may say to his enemy: “Your leader 
has died,” while intending one of their past leaders.” ( Shark Sahth Muslim ) 
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“Prophet Abraham , peace be on him , o«/y fo/d f/;re£ lies: 
Twice for the sake of Allah; his statement “I am sick,”* 7 
and his statement, “No. Their biggest one did it,” 38 and 
once in the case of Sarah. When he and Sarah , who was 
extremely beautiful, went to the land of a tyrant, he told 
her: Tf this tyrant comes to know that you are my wife, 
he will overpower me to get you. So if he asks you, tell 
him that you are my sister, for you are my sister in Islam, 
and I don't know of any other Muslim in this land besides 
myself and yourself .' When he entered the tyrant's land, 
some of the tyrant's family saw her and ran to him saying: 
‘ A woman has entered your land that should not belong 
to anyone but you.' He immediately sent for her and she 
was brought to him, and Abraham, peace be on him, 
turned to Allah in prayer. When she came before him, 
he could not resist stretching out his hand to grab her. 
But his hand was restrained in a tight invisible grip. So he 
asked her: Tray to Allah to release my hand and 1 won't 
harm you. ' When she did so, he immediately tried again, 
but his hand was snatched even more tightly than before. 
So he pleaded with her as he did before and she did as he 


* 7 He feigned sickness in order to avoid joining his people in their idolatrous festival. 

38 When asked if he had destroyed their idols, Abraham said that it was their largest idol that 
he had spared in order for them to realise their error in worshipping idols whom they knew 
were incapable of attacking others or even defending themselves. 

( Surah al-Anbiya\ 21: 62-3) 
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asked. When his hand was released , he tried again , but 
his hand was caught in a grip tighter than on the previous 
two occasions. So he begged her: ‘ Fray to Allah that He 
release my hand and you have Allah as a witness that 
I wont harm you.’ When she did so and his hand was 
released , he called the one who had brought her and said: 

Indeed you have brought me a devil ; not a human. Take 
her out of my land and give her Hajar. ’ She returned to 
Abraham walking and when he saw her, he immediately 
rushed to her and asked what had happened. She replied: 

‘ All is well. Allah restrained the hand of the corrupt and 
gave us a servant. ” 39 

Also in the case of ‘Ammar ibn Yasir, when he was tortured and lied to 
his masters saying ill of the Prophet (^) and accepting their gods; the 
Prophet ($|) told him that if they repeated their torture, he could repeat 
what he said. 40 

7 - The forces of evil are ultimately weak. The story exposes the weakness 
and frailty of the oppressors before Allah, for the king who claimed 
divinity was unable to kill the boy despite his power and authority. His 
inability became even more evident when he was obliged to follow the 
boy’s instructions in order to kill him. This is the nature of evil and 
falsehood; that is, it is weak in the presence of truth. As Allah said: 



“The truth has come and falsehood has vanished . 
Indeed falsehood is bound to vanish. ” 

(Surah al-Isra’, 17: 81 ) 


39 Sahih Al-Bukhari, vol. 4, p. 347, no. 3358, Kitab: Ahadlrh al-Anbiya’, bab: Qawiihi 
Ittakhadha Allah Ibrahim Khalil and Sahih Muslim, no. 2371 Kitab: al-Fada’il, bab: Fada’il 
Ibrahim. The wording is that of the narration in Sahih Muslim. 

40 Sunan al-Bayhaqi and al-Mustadrak 
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Even the most primary force of evil, Satan, is described as weak. 
Allah said: 



“Indeed the plan of Satan is weak. ” 

(Surah al-Nisa’, 4: 76) 


And Allah quotes Satan as saying that he has no power over anyone: 



“I had no power over you. Except that I invited you and you 

responded to me.” 

(Surah Ibrahim, 14: 22) 


Knowledge of the ultimate weakness of evil gives the believers confidence 
to confront it fearlessly. 

8 - The true believer may weaken under severe torture or fear, but his 
faith remains intact. The king’s courtier, whose sight was restored, 
implicated the boy under the pressure of punishment, and the boy, in 
turn, implicated the monk when he was tortured. However, this did not 
lower their ranks, for they both withstood punishment that led to their 
deaths when they were told to abandon their belief in Allah. 

In the Prophet’s time, one of his companions, Hatib ibn AbT Balta'ah, 
tried to inform the Quraysh about the impending Muslim attack on 
Makkah. However, when others cursed him, the Prophet ($£) praised 
him. 
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f A//“ stfwf: Allah's Messenger (M) sent me , Aba Marthad 
al-Ghanawl and al-Zubayr ibn al- c Awwam - and we 
were all knights - on a mission saying: “Go to Rawdat 
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Khakh where you will find a pagan woman with a letter 
to the pagans from Hatib ibn Abi Balta c ah." We caught 
up with her riding on a camel where Allah's Messenger 
($&) said she would be and told her: “[Give us] the letter. " 
She replied: “There is no letter with me." We made her 
dismount and searched her, but did not find any letter. 
We said: “Allah's Messenger (M) didn't lie, so either 
you turn over the letter or we will strip you of all your 
clothes. " When she saw that we were serious, she reached 
her hand into her braid - her hair was in braids covered 
by a cloth - and took it out. We then set off with it to 
Allah's Messenger $£,). ‘Umar said , “Messenger of Allah! 
He has betrayed Allah, His Messenger, and the believers, 
so allow me to cut off his head. " The Prophet (M) asked 
Hatib, “What led you to do this f" He replied, “By Allah, 
it is not that I don't believe in Allah and His Messenger 
f%). It is just that I wanted to gain the favour of those 
people by which Allah could protect my family and my 
property. And all of your companions have family there 
by whom Allah would protect their family and property. " 
The Prophet (M) said, “ You have spoken the truth. So 
let no one say anything to him other than good. " ( Umar 
repeated, “He has betrayed Allah, His Messenger and the 
believers, so allow me to cut off his head. " The Prophet 
($&) asked, “Isn't he among those who fought in the 
Battle of Badr? Perhaps Allah has seen those who fought 
in Badr and said: ‘Do whatever you wish , for Paradise is 
yours [for I have forgiven you].' " c Umar's eyes became 
filled with tears and he said, “Allah and His Messenger 
know best. " 41 


41 Sahih Al Bukhari, vol. 5, p. 346, no. 4274. Kitab: al MaghazT; Bab: Fad) Ahl Badr and 
Sahih Muslim, no. 4550, Kitab: Fada’il al-Sahabah; Bab: Fada’il Ah) Badr. 
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9 - A student may surpass his teacher. The boy’s miracles put him 
on a level of faith above that of his mentor, the monk, and the monk 
acknowledged his supremacy. This is why the Prophet (St) stressed the 
importance of conveying the knowledge of Islam to others. 



“Let those present convey what they heard to those 
absent. For , perhaps he may inform one better able to 
understand it than him. ” 42 
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Zayd ibn Thabit quoted Allah's Messenger (*jg) as saying: 
“May Allah bless the person who hears a narration from 
me y guards it until he conveys it. For, perhaps one conveys 
a law to one who is a better legist than himself, or perhaps 
one conveying a law is not a legist at all. " 4} 


Historically, there have been many examples of this phenomenon. For 
example, Imam al-Bukharl was a student of Imam Ahmad, and Imam 
al-ShafiT was a student of Imam Malik and in both cases these students 
surpassed their teachers in knowledge of certain areas of the religion. 
Imam al-Bukharl compiled the most authentic book of hadtths and 
Imam al-Shafi‘T was the first to compile and deduce the fundamental 
principles of Islamic law known as the science of Usui al-Fiqh. 

However, the credit for the boy’s guidance remains with the monk. 


42 Ibid., Kicab: al-ilm; Bab: Rubba Muballigh. 

Sunan Abu Dawud, vol. 3, p. 1038, no. 3652, Kitab: 'Ilm, Bab: Fadl nashr ai-'Ilm 
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Consequently, all subsequent good which the boy did was added to the 
monk’s scale of good deeds. The Prophet ($1) said: 
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“Whoever calls to guidance will receive the same reward 
as the one who follows him without any decrease in the 
reward of [his follower]. ” 44 


10 - Social welfare works play an important role in Da‘wah. The hadlth 
contains a reply to those who claim that doing social works is not 
beneficial in calling to Allah. They claim that what is obligatory on the 
Muslims is to establish Islamic law, or the khilafah . In their view, being 
active in charitable works like feeding the hungry, clothing the poor, 
and building schools, mosques and hospitals, is all wasted effort. This 
hadlth proves them wrong, for Allah supported the boy’s healing of the 
blind and curing the sick, which attracted the common masses to him 
and made them accept his call. Furthermore, the success of Christian 
missionaries in spreading their falsehood even in Muslim communities’ 
world wide is directly a result of their charitable works. 


11 - Hardships and trials refine people and as such they are a part of 
Allah’s Sunnah. That was the message which the monk told the boy 
when he said, “And you shall be tried.” What made the monk sure about 
this reality, which was something from the future and as such unseen 
(ghayb) to him, was his divinely inspired understanding that the trials of 
the righteous are continuous in every age and time. Even in the prophetic 
descriptions of the Final Hour, trials and tribulations will occur with the 
coming of Dajjal and his persecution of the righteous followers of the 
MahdI. The Prophet ($g) related that a young believer who confronts 
Dajjal will also be sawn into two halves; from the middle of his head to 
his crotch. Dajjal will then walk between the two halves of the young 
man and call him back to life, and he will arise whole. However, when 
he asks the young man to affirm his belief in him, the youth will reply, 


44 Sahih Muslim , vol. 4, p. 1406, no. 6470. 
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“I’ve only become more certain [that you are false].” And he will turn 
to the people and proclaim, “O people! He won’t be able to do this with 
anyone after me.” Dajjal will then grab him by his neck in order to chop 
off his head, but a copper band will appear there and prevent him from 
doing so. He will then grab the young man by his hands and feet and 
throw him into his river of fire. People will think that the fire consumed 
him, but he actually fell into Paradise. And the Prophet ($1) added: 




“This [ young man] is the greatest martyr in the sight of 
the Lord of the Worlds. ” 4S 


Following the demise of Dajjal , there will be further trials from the Gog 
and the Magog for the followers of Prophet Jesus at the end of time. 
Al-Nawwas ibn al-Sam ( an related that Allah’s Messenger ($|) said, “A 
group of people who, by Allah’s help, survived the Dajjal War, will 
come to Jesus. He will anoint their faces and inform them about their 
grades in Paradise. Shortly afterwards, Allah will speak to Jesus saying, 
‘I have called forth a people from My creatures whom no one can defeat. 
Therefore, gather My righteous servants on the Mountain of al-Tur ,’ 46 
Then Allah will raise up the Gog and the Magog and they will swiftly 
spread over the land... ” 47 

Abu SaTd al-Khudr! narrated from the Prophet (M) that he said, “ The 
Gog and the Magog will set loose upon humankind just as Allah said , 
“And they will swiftly swarm from every mound. (21: 96)” They will 
overwhelm the people and Muslims will have to seek refuge in their 
cities and fortresses along with their cattle. The Gog and the Magog 
will consume the earth's waters. Some of them will pass by a river and 
consume all of its water until it becomes dry. Whoever is following them 
will pass by the river [bed] and remark y ( There was water here once! ' 
Everyone will seek refuge in fortresses or cities. One among [the Gog 


45 Sahih Muslim , vol. 8, p. 359, no. 2938 

46 There are two mountains called al-Tiir. One is in the Sinai, where Allah spoke to Moses. 
The other one is near Jerusalem. 

47 Sahih Muslim, vol. 8, p. 356, no. 2137. 
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and Magog] will exclaim , ‘We are finished with those inhabitants of the 
earth y only the inhabitants of the sky remain !* Then one of them will heft 
his spear and heave it into the sky and it will fall back with blood on it 
as a test and trial [for humans].” 4 * 

Al-Nawwas ibn al-Sam c an quoted Allah’s Messenger (M) as saying, 
U J esuSy Allah's Prophet , along with his companions will be surrounded 
and [blockaded] until the head of a bull will be more precious to them 
than a hundred dinars to you today . JesuSy Prophet of Allah y and his 
companions will turn to Allah in prayers. Then Allah will send worms 49 
which will attach themselves to the necks [of the Gog and the Magog]... 
” 50 Abu Sa‘Td al-Khudrl quoted the Prophet (M) as saying, "... Allah 
will send creatures like locust larvae which will bore into their necks 
until they die like locusts piled upon one another. In the morning the 
Muslims [barricaded with Prophet Jesus] will not hear a sound from 
them. The Muslims will then ask t ‘ Who will sacrifice himself by going 
out and seeing what has happened to them V A man from among them 
will go out certain that they will kill him only to find them dead t piled on 
top of each other. He will then proclaim to the Muslims , ‘ Good news! 
Your enemy has been destroyed T Then the people will come out [of their 
fortresses] and release their cattle. There will be nothing for the cattle to 
graze on besides the corpses [of the Gog and the Magog]. However , the 
cattle will become fatter from [eating their corpses] than they ever did 
from eating grass .” 51 

Through difficulties, trials and tribulations, a person’s strength of faith 
becomes evident whereby those of weak faith are distinguished from 
those whose faith is strong. It is easy for people to claim iman when 
they do not have to face persecution from the disbelievers, whose plan 
is to turn people away from their religion with whatever power and 
authority they have. 


48 Sunan Ibn Majah, vol. 5, p. 387, no. 4079 and authenticated in Sahib Sunan Ibn Majah , 
no. 3297. 

49 The Arabic term used for the worm in this narration is naghaf which is a worm that 
usually lives inside the nostrils of catrle causing them illness and sometimes death. 

50 Sahih Muslim, vol. 8, p. 356, no. 2137 

51 Sunan Ibn Majah , vol. 5, p. 387, no. 4079 and authenticated in Sahih Sunan Ibn Majah , 
no. 3297. 
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This point is mentioned in numerous places in the Qur’an. 
For example: 



“Do people think that they will be left alone after 
saying they believe without being tested 

(Surah al~‘Ankabut, 29: 2) 


Calamities are the foundation on which higher spiritual qualities like 
patience are developed. Consequently, it is not surprising to find that the 
righteous are subject to many tragedies and difficulties in their lives. 
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reported that he asked the Prophet (M) who among 
mankind had the most trials and he replied , “The prophets, 
then those most like them and then those most like them. 
Man is tested according to the level of his faith . If his 
faith is firm , his trials increase in severity , and if there is 
weakness in his faith , he will be tried accordingly. Trial 
will continue with a man until they leave him walking on 
the earth without any sins. ” 52 


52 Collected by al-Tirmidh! and lbn Majah and authenticated in Sahth Sunatt al-Tirmidhl t 
vol. 2, p. 286, no. 1956. 
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True patience is itself the product of complete trust in God at the time 
of calamity. Trust in one’s Lord is the natural consequence of real faith. 
Since belief in Allah means accepting that nothing takes place in the 
universe without His permission, then only Allah deserves humankind’s 
complete trust. For, it is only God’s promise which is never broken. 53 

The boy was first tried with the beast which blocked the people’s path, 
then with punishment until he gave up the monk, then with death by 
being thrown of a mountain top and with drowning by being thrown in 
the sea. Following those progressively more difficult tests which refined 
his patience and completed his trust in God, he then offered his own life 
to spread the message of Islam to the common masses. 

12 - The believer should not deliberately expose himself to hardships 
and trials. It is somewhat extraordinary that the monk asked the boy not 
to reveal his name when he is tortured. He apparently did so because he 
was afraid that he would also be exposed to the same trial. However, 
when his turn came, even though he was sawed in half, he did not turn 
back from his religion. So, why did he request the boy not to expose him 
in the first place? The answer is comprised of two points: firstly, one 
must try to keep himself away from trials, since he cannot be sure about 
the outcome; and secondly he should not hope for trials because, in 
hoping for trials there is an element of arrogance which may invalidate 
his good deeds. And that is why the Prophet ($g) discouraged people 
from hoping to meet the enemy, as stated in the following hadtth : 




“O People! Do not wish to meet the enemy . Instead , ask 
Allah for safety from trial. And if you meet them , then 
be patient and know that Paradise is beneath the shade 
of swords. ” S4 


53 Purpose of Creation , pp. 76-7. 

54 Sahib al Bukhari, Kitab: al Jihad was siyar, bab: Don’t wish to meet the enemy 
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Regarding this prohibition, Ibn Battal quoted Abu Bakr al-Siddlq as 
saying the following: 
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“To fie safe from trial and thankful is more beloved to me 
than to be tested and patient . ” 


Ibn Daqlq al-‘Id noted: “Since meeting death is the most difficult thing 
a soul can face and unseen things are not like those which have already 
taken place, one cannot be certain that he will be as he should when 
things happen. Consequently, it is disliked that one wishes for such a 
situation, since there is the possibility that a person may contradict what 
he promised himself. Then he is instructed to be patient when and if the 
situation actually occurs.” 55 


The Prophet ($1) had also said that if we hear that Dajjal is in a land 
nearby, we should flee and not try to confront him, because he will be 
too much for us. 


13 - It is not permissible to attribute things, like curing and healing to 
other than Allah, Most Exalted. When the king’s blind courtier went 
to the boy bearing many gifts and offered them in exchange for curing 
him, the boy replied, “I do not cure anyone by myself. It is Allah who 
cures, and if you believe in Allah, I will pray to Allah to cure you. 
The courtier affirmed his faith in Allah, and Allah cured him. Thus, the 
following should not be said, “So and so was cured by the doctor or 
by the shaykh.” In fact, all cures should be attributed to Allah alone. 
Ignorance of this principle can inadvertently lead to shirk. ‘Abdullah 
ibn Mas‘ud’s wife, Zaynab, reported that once Ibn Mas‘ud saw a cord 
necklace around her neck and he asked what it was; she replied, “It 
is a cord in which a spell has been placed to help me.” He snatched it 
from her neck, broke it up and said “Surely the family of ‘Abdullah has 
no need for shirk! I have heard Allah’s Messenger say, ‘ Verily spells , 
talismans and charms are shirk.” Zaynab replied, “Why are you saying 
this? My eye used to twitch, and when I went to so and so, the Jew, he 
put a spell on it and it stopped twitching!” Ibn Mas‘ud replied, 


55 Fat'h al-Barl 
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“Verily it was only a devil prodding it with his hand so when you had it 
bewitched he left it alone. It would have been sufficient for you to have 
said as the Prophet ($|) used to say: 
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“[Adhhib il-ba *sa rabban-nas, ishfi antash-shdfi la shifa'a 
ilia sbif'auka shifa'an la yughadiru saqama] Remove the 
harm , O Lord of humankind ! Heal , because you are the 
[true] Healer! There is no cure besides Your cure which is 
not followed by further sickness . ,,S(S 


14 - Magic is real, and it is a science that has fundamental principles 
and rules. The boy went to the magician daily to learn the principles 
of magic. However, magic is among the forbidden sciences. Imam al- 
Dhahabl said, “Among the forbidden sciences are magic, alchemy, evil 
omens, natural magic, illusion, astrology, geomancy. Some of these are 
outright acts of disbelief.” 


It has become popular in modern times to deny any reality to magic. 
Popular stories about the effects of magic are explained away as the 
result of psychological disorders like hysteria, etc., and it is often claimed 
that magic only affects those who believe in it. 57 Magical feats are all 
described as hoaxes based on illusions and tricks. It is true that much 
of the magic around today is a product of trickery involving gadgets 
cleverly designed to deceive audiences. But, there does exist around the 
world some people who practise real magic resulting from their contact 
with the evil jinns* 


56 Sunan Abu Dawud , vol. 3, p. 1089, no. 3874), and authenticated in Jsahlh Sunan Abt 
Daivud, vol. 2, pp. 736-7, no. 3288. The du‘a is also reported by both ‘A’ishah and Anas 
in Sahib al-Bukhari , vol. 7, pp. 427-8, no. 5, 638-9 and Sahih Muslim , vol. 3, p. 1 195, no. 
5434. 

57 The Ash'arite scholar, Fakhrud-DTn al-RazT (d. 1210 CE) proposed this idea in his 
commentary on verse 102 of Surah al-Baqarah and the noted historian, Ibn Khaldun, further 
developed it. 
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The Qur’an itself addresses the reality of magic, its source and some of 
its effects as follows: 



“They follow what the devils related concerning 
Solomon's kingdom , hut it was not Solomon who 
disbelieved, it was the devils who disbelieved by 
teaching the people magic and that which was revealed 
to the angels Hdriit and Manit in Babylon . Although 
the two would not teach anyone anything until after 
they warned them saying, ‘Verily we are only a test and 
trial, so do not commit disbelief ' But the people went 
ahead and learned from the two of them what could 
cause the separation of a man from his wife. However, 
they could not harm anyone with it except by Allah's 
permission. They (in fact) learned what would only 
harm their own souls and not benefit them. Verily they 
knew that whoever purchases it would have no share in 
the Hereafter. Evil indeed was the price for which they 
sold their own souls if they only knew. " 

(Surah al-Baqarah, 2: 102) 
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There are also narrations which mention that the Prophet ($&) himself 
suffered from the effects of magic. Zayd ibn Arqam reported that a Jew 
by the name of Lablb ibn A‘sam, cast a magical spell on the Prophet ($g) 
and when he began to suffer from it, Jibrll came to him and revealed 
the Mu'awwidhatan (Surahs al-Falaq and al-Nds) and then said to him, 
“Surely it was a Jew who cast this spell on you and the magical charm 
is in a certain well.” The Prophet sent c Al! ibn Abl Talib to retrieve the 
charm. When he returned with it, the Prophet (M) told him to unite the 
knots in it, one by one, and recite a verse from the two Surahs with each. 
When he did so, the Prophet (M) got up as if he had been released from 
being tied up. 58 

Every nation on Earth has records of people who have practised some 
form of magic. Although some of it may have been false, it is highly 
unlikely that the whole of humankind could have agreed to make up 
similar stories about magical and supernatural events. Anyone who 
seriously contemplates the widespread presence of recorded instances of 
supernatural phenomena will conclude that there must be some common 
thread of reality to them. “Haunted” houses, seances, ouija boards, 
voodoo, demonic possession, speaking in tongues, levitation, etc., all 
represent puzzles to those unfamiliar with the world of the jinn. All 
of these occurrences have their own manifestations in various parts of 
the world. Even the Muslim world is plagued with it, especially, among 
the shaykhs of various extremist Sufi orders. Many of them appear to 
levitate, travel huge distances instantaneously, produce food or money 
from no where, and so forth. Their ignorant followers believe these feats 
of magic to be divine miracles and thus, willingly give their wealth and 
lives in service to their shaykhs. But behind all of these phenomena lie 
the hidden and sinister world of the jinn . 59 

15 - The battle between Muslims and their sworn enemies is, in reality, a 
battle of belief systems. It is not a battle purely of economics or politics, 
though it may seem that way in the cases of Iraq, Palestine, Afghanistan 
and Chechnya. Had it been any of these things, it would have been 
much simpler to stop, and solutions could more easily have been found. 
However, because it is in essence a battle of beliefs, paganism versus 


58 Collected by ‘Abd ibn Humayd and al-Bayhaqi and much of it can also be found in Sahih 
al-Bukhari, vol. 7, pp. 443-4, no. 660 and Sahih Muslim , vol. 3, pp. 1 192-3, no. 5428. 

59 The Fundamentals ofTawheed 
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faith, arrogance versus submission, it continues on. Though it may die 
down in one area of the Muslim world, it soon rears its head in another 
Muslim land. Muslims must be certain of this reality whenever they 
are faced with any of their enemies. They must have no doubt that the 
enemy is not fundamentally against anything about them except for their 
belief, as Allah said, “They only resented them because of their belief in 
Almighty Allah, Worthy of all praise ,” 60 and they make their obedience 
and submission sincere for Him alone. 

In battle, the enemies of Muslims may try to raise a flag other than the 
flag of belief to distort the reality of the battle and blow out the fire of 
belief in the souls of the believers. Therefore, Muslims should not be 
deceived by such manoeuvres. Instead, they should realise that this ploy 
is only a tool used to deceive them and prevent them from attaining 
true victory in whatever form it comes, even if it were to come in the 
form of the departure of their souls; as happened to the believers in the 
incident of Ukhdud , or in the form of preventing the souls’ departure, as 
happened to the first generations of Muslims. 


60 85 : 8 . 
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They only resented them because 
of their belief in Almighty Allah , 
Worthy of all praise , 

Ibn KathTr commented: “According to these people, they did not commit 
any error, except having faith in Almighty Allah, who would not treat 
unjustly those who desire to be with Him. He is the Most Powerful 
and Praiseworthy in all of His statements, actions, laws, and decrees. 
He decreed what happened to these servants of His at the hands of the 
disbelievers and He is the Most Mighty and Praiseworthy, even though 
the reason for this decree is unknown to most people .” 61 

In his commentary, Ibn KathTr addressed a question commonly raised in 
such tragic cases, “If Allah is Almighty and Compassionate, why would 
He allow such a terrible tragedy to befall His devoted servants?” Allah 
permitted this incident to take place, not for the sake of the incident 
itself, which was evil, but for the greater good which resulted and the 
greater good known only to Himself at that time which was yet to come 
from it. 


61 Tafsir Ibn Kathir , vol. 10, p. 426. 
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Among the great benefits to those who were martyred was their 
purification from sin and their guaranteed place in Paradise for their 
sincere sacrifice. 

Similar to this situation is when ‘Uthman related that he heard Allah’s 
Messenger (^g) saying to ‘Ammar, his father Yasir and his mother 
Sumayyah while they were being tortured by their masters, 

Be patient , family of Yasir, for your appointed time is 
Paradise. ” 62 

As a result of the town’s people’s sacrifice of their lives, Christianity 
spread throughout that region, displacing idolatry and Judaism, and 
remained there until the arrival of Islam a century later . 63 

Al-Sa c dT added that the King and his cohorts “only resented one 
characteristic of the believers for which they were praised [by Allah], 
and in which their ultimate happiness Jay. It was that “they believed in 
Allah the Almighty, the most Worthy of Praise,” the One who has the 
power to overwhelm and subjugate everything, and Who deserves to be 
praised for all His statements, attributes and acts .” 64 

Ibn al-Qayyim further commented that “[Allah] described the wretched 
state [of the disbelievers] who remained untouched by any feelings of 
pity, mercy [or guilt] as they sat at the sides of the trench witnessing 
what was taking place to the worshippers and friends of Almighty Allah. 
Yet the only fault they could find in the [believers’] religion was their 
firm faith in Almighty Allah, Worthy of praise, to whom belongs the 
dominion of the heavens and the earth. This description [of their faith] 
actually required that they be treated hospitably, loved and adored, but 


62 Majma ' al-Zawa'id, vol. 9, p. 293 from Musnad al-Tabarani . Another narration can also 
be found in Musnad Ahmad , vol. 1, p. 62. 

63 Dhu Nuwas, the last Himyarite King of Yemen, by religion a Jew, persecuted the Christians 
of Najran and is said to have burnt them to death. He seems to have lived in the later half of 
the sixth Christian century, in the generation immediately preceding the Prophet’s birth in 
570 A.D. (Sir ah Ibn Hisham .) 

64 Tayslr al-Karim al-Rahman , p. 1083. 
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the disbelievers treated them in the opposite way. That is always the way 
of Allah's enemies ; they resent the friends of Allah concerning matters 
they should love them for and show kindness to them for . 

The Almighty said: 
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“Say: O people of the scripture! Do you criticise us 
for no other reason than that we believe in Allah , 
we believe in what was revealed to us and what was 
revealed earlier , and we believe that most of you are 

disobedient [to Allah]?” 

(Surah aLMa’idah, 5: 59) 


Consequently, homosexuals of the past resented the servants of Allah’s 
strict avoidance of their corrupt deeds saying: 



“Drive them out of your town! They are people who 

want to remain pure.” 

(Surah al-A‘raf, 7: 82) 6S 
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The complete exchange between Prophet Lot and his people is as follows: 
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“And / remember ] when Lot said to his people: ‘Do you commit 
corruption not done by anyone in the world before you ? You fulfil your 
desires from men instead of women. Indeed, you are a people who know 
no limits .* The only answer of his people was that they said: ‘Drive 
them out of your town! They are people who want to remain pure. ” 

(Surah al-A’raf, 7: 80-82) 


Opposition to and dislike of homosexuality is now considered a mental disorder called 
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In current times, the believers are portrayed as bigoted, intolerant and 
fanatical. They have been classified by the psychiatric profession, which 
removed homosexuality from its list of diseases back in the seventies, 
as homophobic and in need of psychiatric treatment. In a world which 
has grown to accept homosexuality as an alternative lifestyle and an 
expression of freedom of choice, the idea that Muslim Law still prescribes 
death for those caught in the act is inconceivable. Most have forgotten 
that the Law of Moses prescribed the same penalty, thousands of years 
before the Qur’an was revealed. 

Similarly, idol worshippers resent Unitarians for their pure monotheism 
(TawhJd) in making their prayers and their worship for Allah alone . 66 
Likewise, the people of innovation ( bid'ah ) resent the people of the 


“homophobia” and those who have this “illness” are labelled as bigots, fanatics, and 
intolerant. 

66 There was a serious conflict between the Pauline and the Jerusalem interpretations of |esus 
and his message. This conflict, after simmering for years, finally led to a complece break, 
in which the Pauline Christian Church was founded, comprising, in effect, a new religion, 
separate from Judaism. On the other hand, the Jerusalem Nazarenes did not sever their links 
with Judaism, but regarded themselves essentially as practising Jews, loyal to the Torah, who 
also believed in Jesus, a human Messiah figure. (The Myth-maker, p. 172) 

When the Jewish insurrection was crushed by the Romans and their Temple destroyed in 70 
CE, the Jewish Christians were scattered, and their power and influence as the Mother Church 
and centre of the Jesus movement was ended. The Pauline Christian movement, which up 
until 66 CE had been struggling to survive against the strong disapproval of Jerusalem, now 
began to make headway. 


The Jerusalem Church, under the leadership of James, originally known as Nazarenes, later 
came to be known by the derogatory nickname Ebionites (Hebrew evyonium , “poor men”), 
which some Nazarenes adopted with pride as a reminder of Jesus’ saying, “Blessed are the 
poor.” After the ascendancy of the Greco- Roman Church, the Nazarenes became despised as 
heretics, due to their rejection of the doctrines of Paul. ( The Myth-maker, p. 175) 


According to the ancient Church historian, Irenaeus (c. 185 CE), the Ebionites believed in 
one God, the Creator, taught that Jesus was the Messiah, used only the Gospel according 
to Matthew, and rejected Paul as an apostate from the Jewish Law. Ebionites were known 
to still exist in the 4th century. Some had left Palestine and settled in Transjordan and Syria 
and were later known to be in Asia Minor, Egypt and Rome. ( The New Encyclopaedia 
Britannica, vol. 4, p. 344) 


Monarchianism, a Gentile Christian movement which developed during the 2nd and 3rd 
centuries continued to represent the “extreme” monotheistic view of the Ebionites. It held 
that Christ was a man, miraculously conceived, but was only ‘Son of God’ due to his being 
filled with divine wisdom and power. 
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Sunnah for limiting their following to the Prophet ($g) alone and 
their abandonment of whatever contradicts it . 67 Also, the rationalists 
(mu'attilah) resent the people of affirmation (literalists) for their 
affirmation of Allah’s attributes of perfection and His glorious 
descriptions / 8 Also, the Shi’ites ( rafidah ) resent the Sunnites for their 
love of all the Companions, their pleasure with them, their alliance 
to them, their giving prominence to those among them whom Allah’s 
Messenger (^|) gave prominence, and their giving them the status given 


This view was taught at Rome about the end of the 2nd century by Theodocus, who 
was excommunicated by Pope Victor, and taught somewhat later by Artemon, who was 
excommunicated by Pope Zephyrinus. About 260 CE, it was again taught by Paul of 
Samosata, ( The New Encyclopaedia Britannica, vol. 8, p. 244) the bishop of Antioch in Syria, 
who openly preached that Jesus was a man through whom God spoke his Word (Logos), and 
he vigorously affirmed the absolute unity of God. Between 263 and 268 at least three church 
councils were held at Antioch to debate Paul of Samosata’s orrhodoxy. The third condemned 
his doctrine and deposed him. ( The New Encyclopaedia Britannica, vol. 9, p. 208) 


In the late third and early fourth centuries, Arius (b. c. 250, Libya - d. 336 CE), a presbyter 
of Alexandria, Egypt, also taught the finite nature of Christ and the absolute oneness of God, 
which attracted a large following, until he was declared a heretic by the council of Nicaea in 
May 325 CE. During the council, he refused to sign the formula of faith stating that Christ 
was of the same divine nature as God. ( The New Encyclopaedia Britannica, vol. 1, pp. 556-7) 
The movement which he was supposed to have begun, but which was in fact an extension of 
Jerusalem Nazarene/Jewish Christian belief, came to be known as Arianism and constituted 
the greatest internal threat to the Pauline Christian orthodoxy’s belief in Jesus’ divinity. 

From 337 to 350 CE, the emperor in the West, Constans, was sympathetic to the orthodox 
Christians, and Constantius II, sympathetic to the Arians, was Emperor in the East. Arian 
influence was so great that at a church council held in Antioch (341 CE), an affirmation of 
faith was issued which omitted the clause that Jesus had the “same divine nature as God”. In 
350 CE, Constantius II became sole ruler of the empire, and under his leadership, the Nicene 
party (orthodox Christians) was largely crushed. After Constantius the Second’s death in 
361 CE, the orthodox Christian majority in the West consolidated its position. However, 
the defense of absolute monotheism and the suppression of orthodox Christian trinitarian 
beliefs continued in the East under the Arian emperor Valens (364-383 CE). It was not 
until Emperor Theodosius I (379-395 CE) cook up the defense of orthodoxy that Arianism 
was finally crushed. The Unitarian beliefs of Arius, however, continued among some of the 
Germanic tribes up until the end of the 7th century. ( The New Encyclopaedia Britannica, vol. 
1, pp. 549-50 and pp. 556-7; vol. 4, p. 344; vol. 8, p. 244 and vol. 9, p. 208 quoted in True 
Message of Jesus Christ, pp. 62-66) 

With regard to Hinduism, for example, they compare their idolatry to Muslim prostration 
towards the Ka'bah or they claim that their repulsive idol “Shiva-lingam” is kept inside the 
Ka'bah. 

67 For example, their refusal to celebrate the Prophet’s birthday, and du'a in congregation. 

68 For example, the rationalists claim chat Allah does not see or hear though He describes 
Himself as being the Seer and that He sees, and the Hearer and that He hears. 
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to them by Allah and His Messenger . 69 Likewise, the modernists resent 
the people of hadlth and the party of the Messenger (M) for adhering to 
his hadlthic instructions and abandonment of whatever contradicts it . 70 

All of these [groups and others like them] have a share [in resentment of 
the believers]. Thus, they all resemble the owners of the trench, in one 
way or another, because they have either a close or a distant relationship 
between them .” 71 


69 Shi’ites consider chat the majority of Companions apostated with the exception of three 
or four. 

70 For example, modernists reject the prophetic statement that a nation which chooses a 
woman as their leader will not succeed, or that we should drink milk in which a fly falls after 
submerging it, because the fly has with it the antidote to its diseases, etc. 

71 Badai‘ al-Tafsir, vol. 5, p. 171. 
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To who belongs the dominion of 
the heavens and the earth and 
Allah is witness to everything . 


Ibn Kathlr commented, “Among [Allah’s] perfect attributes is that He is 
the owner of the heavens, the earth, whatever is in them, and whatever is 
between them .” 72 This attribute is mentioned here to reaffirm that what 
befell the believers that day, was by Allah’s permission. Had He wished, 
He could have prevented it. It did not take place due to any weakness or 
inability on God’s part. It was all a part of the master plan. 

Al-Sa'dl added, “And Allah is witness to everything,” by His knowledge, 
Hearing and Sight. Will those rebelling against Allah not fear that the 
Almighty might snatch them, or do they not know that they are all 
possessions of Allah, and that none of them has authority over another 
without the permission of their Owner, Allah? Or is it hidden from them 
that Allah is aware of their deeds while allowing them to do whatever 
they do. 


72 


Tafsir Ibn Kathir, vol. 10, pp. 426-7. 




Indeed, the disbeliever is deluded, and the sinner ignorant or blind to the 
correct path .” 73 

Mention of Allah’s witness here also affirms that an account will have to 
be given. Those held responsible for this heinous crime will eventually 
have to pay. Their actions have been recorded and will not be forgotten. 
Thus, this verse encourages the believers to be firm and steadfast in times 
of trial which are unavoidable and inevitable. Allah then goes on in the 
next verse to warn the disbelievers of the punishments awaiting them for 
persecuting the believers. 


73 Tay sir al- Karim al- Rahman, pp. 1083-4. 
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Surely, those who persecute 
believing men and believing 
women, and do not repent, will 
face the torment of Hell, and the 
punishment of the blazing Fire . 


I bn Kathlr commented: “Surely, those who persecute the believing 
men and believing women,” meaning, they burned them. This was the 
opinion of Ibn ‘Abbas, Mujahid, Qatadah, al-Dahhak, and Ibn Abza. 
“And do not repent,” meaning, they do not cease from what they are 
doing, and do not regret what they had done before. “They will face the 
torment of Hell, and the punishment of the blazing Fire,” because the 
recompense is according to the type of evil deed committed . 74 

Ibn al-Qayyim said: “[Allah] then informed that He has prepared a 
punishment of Hell and a blazing fire if they do not repent, and that if 
they repent after persecuting His friends and torturing them with fire, 


74 


Tafsir Ibn Kathir, vol. 10, p. 433. 




He would forgive them and not punish them. This is the ultimate in 
kindness and generosity... Al-Hasan al-Basrl said, 'Look at the kindness 
of the Lord Almighty, He invites them to repentance though they 
persecuted His friends and burned them with fire .’ 75 The servant should 
not become despondent or give up hope in [Allah’s] forgiveness and 
pardon, whatever he may have done, for there is no form of enmity 
greater than this enmity, and no form of disbelief worse than that one 
who burns to death a believer who worships Allah alone. In spite of that, 
if he repents, he will not be punished and he will be added to Allah’s [list 
of] friends .” 76 

That was the case of TJmar ibn al-Khattab and other Makkans who 

a a 

persecuted Muslims and later joined the fold of Islam. This complete 
erasure of sin is based on the following prophetic principle: 


w \ } ' \ y 


Abu ( Ubaydah ibn ( Abdillah narrated from his father that 
Allah* s Messenger (■%) said , “ One who repents from sin is 
like one without sin. ” 77 


To further illustrate the power of repentance, the Prophet {M) related 
a story from the past concerning a serial killer. Abu SaTd al-Khudrl 
narrated that the Prophet (#§) said, “There was a man from a previous 
era who killed ninety-nine people. When he asked who the most 
knowledgeable person in the world was, he was directed to a monk. He 
went to him and informed him that he had killed ninety-nine people, and 
asked him if [it was possible] for him to repent [and be forgiven]. 


75 Tafsir Ibn Kathir, vol. 10, p. 433. 

76 Baddi 1 al-Taf sir, vol. 5, p. 172. 

77 Sunan ibn-i-Majah , Kitab: Zuhd, Bab: Dhikr Tawbah. 
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The monk told him it was not, so he killed him also and completed a 
hundred murders . 78 

Then he again asked who was the most knowledgeable person in the 
world, and was directed to a very learned man. He informed him that 
he had killed a hundred people, and asked if it were [possible] for him 
to repent. The scholar replied, “Yes. Who can stand between you and 
repentance? Go to such-and-such a land, as there are people there who 
worship Allah. Worship Allah along with them, and do not go back to 
your own land, for it is a place of evil .’ 79 The man set out for the land, 
but halfway through his journey he died . 80 The angels of mercy and 
the angels of punishment fell into a dispute over him. The angels of 
mercy said, ‘He came repentant with his heart turned toward Allah .’ 81 
The angels of punishment argued, ‘[But,] he never did a good deed.’ An 
angel then came to them in human form and they asked him to judge 
between them. He said, ‘Measure the distance between the two lands, 
and whichever he is closest to will determine his fate.’ They measured 
and found him closer to the land he was headed for, so the angels of 
mercy took him. 82 ” 83 


78 Not only was the monk ignorant about the religion, he was nor wise enough to consider 
the consequences of enraging a serial killer. 

79 This is a very important piece of advice for one who wants to repent. It will be much easier 
to do so if he changes his environment. His old friends with whom he used to commit sins 
are likely to invite him to keep on sinning with them. Others who did not participate with 
him may be sceptical that he will really change. Their negativity will discourage him from 
persevering. 

80 Al-Hasan said, “We were told that while he was dying he continued to crawl forward on 
his chest.” 

81 This indicates that Allah allows some angels knowledge about people’s internal states, not 
just their outer actions. It is also apparent that the angels of punishment were not aware of 
his inner state, since they based their judgment on his deeds. 

82 This is one of many evidences for the majority of scholars, who consider it possible for a 
Muslim who deliberately murders another Muslim to have his repentance accepted. It is also 
evidence for Imam Malik’s position that when two parties agree to make a third person a 
judge between them, his decision is binding upon them. Al-Mufhim, 7:90-2. 

83 Sahih Muslim, vol. 4, p. 1443, no. 6662. 
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Indeed , those who believe and 
do righteous good deeds will 
have gardens with rivers flowing 
beneath them. That is the 
ultimate victory. 


Ibn KathTr commented: “Allah relates that His believing servants 
“...will have gardens with rivers flowing beneath them,” which is the 
total opposite of what He has prepared for His enemies; the fires of Hell. 
Consequently, He says: “That is the ultimate victory .” 84 

This verse contains a reminder that success should be measured on the 
scale of the next life and not solely according to what is apparent in 
this life. The young man who confronts Dajjal and is thrown by Dajjal 
into the fire will appear to those present to die consumed by his fire, yet 
the Prophet ($|) informed us that he was thrown into Paradise. For the 
believers, there is victory even in apparent defeat in this world, but it 


84 Tafsir Ibn Kathir „ vol. 10, p. 434. 
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requires patience in responding Islamically. For example, in the case of 
the French government’s ruling that Muslim girls will not be allowed 
to wear the hijab in schools, there is apparent defeat to the Islamic 
awakening. However, as a result, the first Muslim girl’s secondary school 
was established with many more to come. What initially appeared to be 
a victory for secularism ultimately will become a symbol of its defeat. 
French Muslim girls wearing hijab but learning from secularists would 
have been in a much weaker position and much more subject to secular 
influence than those same girls in a Muslim school. This is particularly 
significant when one considers that the greatest level of conversion to 
Islam in Europe is in France where between 30 and 40,000 French 
people convert annually. 

This verse also reminds the believers of the Islamic “win-win” principle 
which leaves no room for defeat and loss. The Prophet (^) enunciated 
the principle as follows: 


' ~ ' - ' * l 
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Suhayb ibn Sinan related that the Messenger of Allah ($£) 
said, “ The affair of the believer is amazing ! The whole of 
his life is beneficial, and that is only in the case of the 
believer. When good times come to him, he is thankful 
and it is good for him, and when bad times befall him, he 
is patient and it is also good for him . ” 8<i 


Consequently, belief in the rewards of the Hereafter keeps the believers 
on the straight path and gives them patience to hold firm even in the 
most trying times. 


85 


Sahih Muslim , vol. 4, p. 1541, no. 7138. 



Abu Bakr al-Jaza’irl mentioned here four main elements of guidance 
found in the previously mentioned verses: 

1. Affirmation of belief in resurrection and recompense. 

2. The virtues of Friday and the Day of ‘Arafat. 

3. An explanation of what the believers will be tested with in this life and 
their patience and their reward of Paradise. 

4. Fear and hope from the mention of the recompense of the disbelievers 
and the righteous believers. ' 6 


86 Aysar al-Tafasir, vol. 2, p. 1462. 
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Surely 9 your Lord’s strike is 
devastating. 

Ibn KathTr commented: “This means, indeed His punishment and His 
vengeance upon His enemies, who have rejected His messengers, and 
opposed His command, is severe, mighty and strong. For, He is the 
Owner of power, Most Mighty. He is the One that whatever He wants, 
then it will be however He wants it, in the blinking of an eye, or even 
swifter .” 87 

Al-Sa‘dT added: “That is, indeed the punishment for major sinners is 
severe and He is on the lookout for wrongdoers. 

As Almighty Allah said: 



87 Tafs'tr Ibn Kathir, vot. 10, p. 434. 
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“Such is the seizure of your Lord when He snatches 
towns in sin . Indeed His seizure is painful and severe 

(Surah Hud, 1 1: 102) 88 

Highlighting the reality of Allah’s snatching and its severity on this 
occasion is in suitable contrast to the appearance of a small insignificant 
strike which took place and which is considered great and powerful by 
those who did it and by people on earth* The truly severe strike is that 
of the Irresistible to whom belongs the dominion of the heavens and 
the earth and not the puny blow of the weak and emaciated who gain 
limited authority over a limited piece of earth, for a limited portion of 
time . 89 


88 TaysJr al-Karim al-Rahman , p. 1084. 

89 Fi Zilal al-Qur'an, vol. 6, p. 3875. 
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Indeed , He is the One who creates 
and recreates , 


Ibn Kathlr commented: “A part of His perfect ability and power is that 
He alone can begin creation, and repeat it just as He began it, without 
opposition or resistance . ” 90 

Al-Sa'dI added: “He alone begins creation and repeats it, and no one 
shares that with Him .” 91 

Al-Shawkan! said: “He creates the creation in this world and returns 
them to life after their death. That is the opinion of the majority.” 


90 Tafsir Ibn Kathir, vol. 10, p. 434. 

91 Taysir al-Karlm al-Rahman, p. 1084. 


66 



He also said concerning a similar verse in Surah Yunus : 
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“All of you will return to Him alone , # frwe promise 
of Allah. Indeed He alone begins creation then 
repeats it in order to reward those who believe 
and do righteous deeds. ” 

(Surah Yunus, 10: 4) 


It is also said to mean that He begins with the punishment of the fire 
in this world then returns it to them in the Hereafter. And that was 
the preferred opinion of Ibn Jarir. However, the first opinion is more 
appropriate,” 92 

“The one able to begin creation is, of necessity, able to repeat it. One 
who holds that Allah began creation then denies His repeating it has lost 
his mind, denying one of two examples while affirming what is more 
basic to it. It is clear logical evidence for the Hereafter.” 93 

Ibn ‘Abbas related that the Prophet ($8) gave a sermon in which he said, 
“ Indeed , you will be gathered before Allah , barefooted , naked and 
uncircumcised. As I began the first creation I will repeat it, a promise 
which I will fulfil. Then the first to be clothed on the Day of Resurrection 
will be Abraham. Then some people from my nation will be brought and 
they will be pulled off to the left. So I will ask: ‘O my Lord , they are my 
companions ?' And I will be told: ‘You do not know what innovations 
they made after you. ’ I will say , as the righteous servant said: T was a 
witness for them as long as I was with them. But when You took my life 
You became the watcher over them and You are witness of everything. 9 
Then it will be said: ‘ Indeed , they are those who continued to turn on 
their heels from the time you left them.' ” 94 


92 Fat'h al-Qadtr, vol. 5, p. 551. 

93 Ibid., p. 485. 

94 Sahih Al Bukhari, vol. 6, p. 116, no. 4625 and Sahih Muslim, vol. 8, p. 319, no. 2860. 
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Consequently, Allah confidently asserts elsewhere in the Qur’an that His 
creatures, Humans and Jinn, could not create even the most insignificant 
and lowliest of creatures like a fly, even if they all collaborated in 
doing so. 



“O humankind! A similitude has been coined, so listen 
to it carefully: Indeed, those on whom you call besides 
Allah, cannot create even a fly, even if they all gathered 

together to do so. " 

(Surah al-Hajj, 22: 73) 


Human scientists, in their arrogance have been loudly asserting their 
ability to create life from the early sixties when they claimed they had 
produced the first “test-tube baby” until today. Such claims make good 
headlines and sells newspapers, but they are false and hollow claims 
when examined closely. 
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And He is the Forgiving , 
the Loving , 


Ibn Kathlr commented: “Meaning that He forgives the sin of whoever 
repents to Him and humbles himself before Him, no matter what the sin 
may be. Ibn ‘Abbas and others have said that the name al-Wadud means 
al-Habib (The Beloved ) 95 .” 96 

Al-Sa ( dl added: u Al-Wadud is one who loves those beloved to him in a 
way dissimilar to anyone else. Just as there is nothing resembling Him 
in his characteristics of glory, beauty, meanings and actions, the Jove for 
Him in the hearts of special members of His creatures resulting from 
that is dissimilar to any other type of love. Consequently, loving Him is 
the foundation of servitude ( c ubudiyyah ), which is the type of love which 
precedes and dominates all other forms of love. And if other forms of 
love are not secondary to it, they become a source of torment for those 
possessing them .” 97 An example of this is love of the pleasures of this 
world. 


95 Tafsir al-Tabari, vol. 24, p. 346. 

96 Tafsir Ibn Kathir , vol. 10, pp. 434-5. 

97 Taysir al- Karim al-Rabman, p. 1084. 
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Zayd ibn Thabit related that he heard the Prophet (*fe) say: 
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“Whoever makes this world his main concern y Allah will 
scatter his affairs and place poverty between his eyes , 
and he will not acquire anything of this world except 
what was already written for him . But whoever makes 
the Hereafter his main goaf Allah will gather his affairs , 
place richness in his heart and the world will come to him 
conquered and submissive . ” 9S 


Imam al-Sindl said commenting on the last phrase: “This means that 
it will come overpowered and conquered. The point here is that the 
provision that is written for a servant will come to him no matter what, 
except if he strives for the Hereafter. In this case, it will come to him 
without any effort. On the other hand, if he strives for this world, it will 
come to him with extreme difficulty and after great pains. Consequently, 
one who seeks the Hereafter has combined this world with the next, 
because the only reason for gaining money is to achieve comfort in 
this world, and this will only be achieved by a person who strives for 
the Hereafter. As for one who strives for this world, he will lose this 
world and the Hereafter, because in this world he will undergo extreme 
hardship and exert great efforts to achieve it." So what benefit is there 
in all this money if it does not bring comfort ?” 100 


98 Sunan Ibn-i-Majah, vol. 5, p. 409, no. 4105 and authenticated in Silsilah al-Ahadtth 
al-Sahthah, no. 950. 

" He will never attain the good of the Hereafter since he did not strive for it in the first 
place. 

100 Hashiyah Sunan Ibn Majah , vol. 4, no. 425. 
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‘Abdullah ibn Mas'ud narrated that the Prophet (M) said: “ Whoever 
makes his concerns one concern - concern about the Hereafter - then 
Allah will suffice him his worldly needs , while he who multiplies his 
concerns - the various concerns of this world - then Allah does not care 
in which valley he is destroyed.” ]0] 

Abu Hurayrah quoted the Prophet as saying: “ Allah said: ( 0 son of 
Adam! Take time out to regularly worship Me and I will fill your heart 
with richness and remove your poverty. But if you do not do so, I will 
make your hands occupied and will never remove your poverty.” 101 

Commenting on this hadith Yasir Qadhi said: “So the wise man is he 
who realises that all goals are useless and trivial, except for the goal of 
Paradise. Therefore, he removes all other desires from his heart, and 
he concentrates on the one and only worthwhile goal: that of pleasing 
Allah by worshipping Him. Such a person will be blessed by Allah, and 
his needs will be taken care of. And how can it be that the needs of the 
servant not be taken care of by the Lord, especially when the Lord is al~ 
Karim (The Ever-Generous), al-Mannan (The Constant Giver) 

As for one whose heart is filled with multiple goals - for he wants to 
hoard as much money as he can, build fancy houses and mansions, 
marry beautiful women, own the most luxurious of items, and try to 
fulfil every whim and caprice that his heart yearns for - then such a 
person is no servant to Allah, and Allah does not care what happens to 
him. When the servant does not fulfil the rights of the Creator, how can 
he expect the Creator to fulfil His rights to the servant?” 103 


101 Sunan Ibn-i-Majah, vol. 1, p. 148, no. 257 and authenticated ( hasan ) in 
Mishkat al-Masabih, no. 263. 

102 Sunan lbn-i-Majah , vol. 5, p. 41 1, no. 4107 and authenticated in 
Sahib Sunan al-Tirmidhi, no. 300. 

103 iS Ways to Increase Your Earnings, pp. 114-5. 
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Al-Sa‘dl went on to say that w the Loving Almighty loves those who are 
beloved to Him as He stated: 

t -y < 








“Allah will bring a people whom He will love and they 

will love Him . " 

(Surah al-Ma’idah, 5: 54) 


There is a subtle implication in linking al-Wadud with al-Ghafur in 
order to indicate that if sinful people repent to Allah and turn to Him, 
He will not only forgive their sins but also love them. Therefore, it 
cannot be said that He would forgive their sins, but His love would not 
return for them, as claimed by some. Instead, Allah is happier with the 
repentance of His servant when he turns back to Him than a man whose 
ride bearing his food, drink and goods, is lost in the open desert, and he 
loses hope of finding it, so he lies down in the shade of a tree awaiting 
death, only to find his ride suddenly appearing by his head and he grabs 
hold of its reins . 104 Allah is happier with the repentance of His slave than 
that man in finding his ride, which is the greatest imagined happiness. 
Thus, all praise is due to Allah, and the purest Jove. How great is His 
generosity, kindness, goodness and compassion !” 105 

Ibn al-Qayyim commented: “[After] mentioning the reward for His 
friends, the believers, He then mentioned the severity of His strike, and 
that nothing can stop Him for He is the Creator and the Re-Creator. And 
anyone so described, no one’s strike could be more devastating. But, in 
spite of that, He is the Forgiving and the Loving. He forgives whoever 
repents to Him and He loves and cherishes him. He, Most Glorious, is 
described simultaneously as being severe in striking and at the same time 
forgiving and loving, who lovingly showers His worshippers with His 
blessings, who loves whoever repents and turns to Him. 

He is also al-Wadud meaning al-Mahbub (the Beloved). Al-Bukharl 
stated in his authentic collection: al-Wadud is al-Habtb (the Beloved). 
Investigation indicates that the word refers to two matters, to His being 
loving to His friends and loved by them. One of them is the original 


104 Sahih Muslim , vol. 8, p. 258, no. 2747 

105 Tay sir al- Karim al-Rahman, p. 1084. 
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literal meaning and the other is the necessary consequence. He is the 
Beloved, who loves His friends and they love Him .” 106 


106 Badai' al-Taf sir, vol. 5, p. 172. 
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The Glorious Owner 
of the Throne, 


Ibn Kathlr commented: “Owner of the Throne,” means the owner of 
the Mighty Throne that is above all of creation . 107 “The Glorious;” this 
word has been recited in two different ways: either with a dammah as 
al-majtdu ]0 8 which is an attribute of the Lord, or with a kasrah as al- 
majldi 109 which is an adjective describing the throne . 110 Both recitations 
and their meanings are correct .” 111 

Al-Sa^I added: “That is, [He is] possessor of the great throne whose 
vastness is such that it encompasses the heavens and the earth and the 


107 ‘Ubadah ibn al-Samit reported char the Prophet (^ 5 ) said, “ There are 100 levels in 
Paradise, the distance between each is like the distance between the sky and earth. Pirdaws is 
the highest. From it flows the four rivers of Paradise and above it is the Throne. So if you ask 
Allah for anything, ask for Pirdaws .” (Sahih Sunan al-Tirmidhi, vol. 2, p. 312, no. 2056) 

108 This was the recitation of Ibn Kathlr, Nafi', Abu ‘Amr and Ibn 'Amir. 

109 This was the recitation of Hamzah, al-Kisa’I and ‘Asim. 

110 This authentic recitation Dhul- e arshil-majidi means: “Owner of rhe Glorious Throne.” 

111 Tafsir Ibn Kathir, vol. 10, p. 435. 
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footstool ( al-KursT). ul The footstool relative to the throne is like a ring 
thrown in open desert in relationship to the remainder of the earth . 113 
Allah specifically mentioned the throne due to its vastness and because it 
is the closest of creation to Him, the Most High. That is according to the 
majrur recitation in which al-Majld is describing the throne .” 114 

The early generations of pious Muslims confirmed the existence of Allah’s 
throne and it was not until after Greek philosophy challenged Islamic 
thought that scholastic theology arose in which the existence of the 
throne was denied. The Mu^azilites, sects of the Kharijites and groups 
among the Ash ( arites all claimed that the throne meant “dominion” and 
“completeness of authority ” 115 and not a king’s chair known to people. 
Others claimed that it is spherical and encompasses the universe on all 
sides and they call it falak al-atlas (the outer spherical world) or the 
“ninth sphere ”. 116 

Among the Jahmites were some who claimed when Allah created the 
creation, He named it “throne” and rose above it. However, all such 
claims are false because there are many texts of the Qur’an and Sunnah 
which contradict it. For example, Allah, Almighty’s statement: 



'‘And His throne was on the waters. ” 

(Surah Hud, 11:7) 


I i a 

Regarding Allah’s statemenr “His foot-stool extends over the heavens and earth,” Sa'Td 
ibn al-Jubayr said, “The kursl is a foot-stool and the extent of the throne is only known to 
Allah, the Almighty.” (Collected by Ibn AbT Shaybah and al-Hakim and authenticated in 
Sharh al-Aqidah al-Tahawiyyah, p. 279) 

1 13 Abu Dharr quoted the Prophet ($&) as saying, “T/?e footstool (kursl) in comparison to the 
throne (‘arsh) is like an iron ring thrown in the middle of an open desert." ( Silsilah al-Ahadith 
al-Sahlhah, 1/109). 

1,4 Taysir al-Karim al-Rahman , p. 1084. 

115 This position is echoed by Imam al-Shawkan! in his commentary on this verse: “The 
meaning of’ ‘The Glorious Owner of the Throne,’ is the possessor of dominion and authority , 
as is said: So-and-so is on the chair of his kingdom.” ( Fat'h al-Qadtr, p. 551) 

1 16 Commentary on the Creed of at-Tahawi , p. 224. 
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It is not logical to say that Allah’s dominion is on the waters. 



“And your Lord's throne will be carried on that Day by 

eight [angels]/' 

(Surah al-Haqqah, 69: 17) 


The Prophet (*8) was also reported to have said, 
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“ Indeed people will go unconscious on the Day of 
Resurrection and l will be the first to awaken only to find 
Moses holding on to one of the legs of the Throne . I don't 
know whether he awoke before me or he was excused by 
the thunderclap of Mount Tur. ” 117 


The Prophet (££) was also reported to have said, 
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117 Sahih Al Bukhari , vol. 4, p. 400, no. 610. 
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“If you ask Allah , ask Him for Fir daws as it is the middle 
and highest point of Paradise from which the rivers of 
Paradise spring forth and above it is the throne of the 
Most Merciful. ” 118 

It is obviously inappropriate to say that Allah’s dominion is above 
Firdaws or that Prophet Moses was holding on to the leg of Allah’s 
dominion. 


As a result of such evidences, the mainstream of Ahl al-Sunnah have held 
that Allah’s throne is a chair with legs like a dome over the world. It is 
the roof of creation and the greatest of Allah’s creations. 


Some scholars like Ibn Taymiyyah, Ibn al-Qayyim, Ibn KathTr and Ibn 
Abil- c Izz considered the throne to be the first created thing based on the 
following hadith: 


" t ? 


* 111 41 ** 


“ Allah wrote the destiny of the creatures fifty thousand 
years before He created the heavens and the earth and His 
throne was on the waters. ” n9 


118 Sahih al Bukhari, vol. 4, pp. 39-40, no. 48. 
1,9 Sahih Muslim, vol. 4, pp. 1396-7, no. 6416. 
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Others considered the pen the first created thing based on the following 
hadith: 
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‘Ubadah ibn al-Samit said , “O my little son, you will 
never find the taste ofiman’s reality until you know that 
whatever caught you would not have missed you and 
what missed you would never have caught you . 

I heard Allah's Messenger ($g) say: “Indeed the first thing 
which Allah created was the pen and He told it to write. It 
asked: ‘O my Lord, what should I write V He said: Write 
the destiny of everything until the Final Hour comes.”* 10 


As to the composition of the throne, there are no authentic 
narrations from the Prophet (M) on the subject, however the leading 
students of the Companions, Ismael ibn AbT Khalid and Qatadah both 
said that the Throne was made of red ruby . 121 

The footstool ( al-Kurst) is different from the throne (al J Arsh) and is 
smaller than it according to the following statement of the Prophet (^): 


1 A 

Ibn Abl Shay bah collected it in his book al-‘Arsh and so did Ibn Jarir in his Tafstr, hadith 
no. 5794. It was authenticated in Silsilah al-Ahadith al-Sahihah, no. 109. 

121 Al- e Uluww lil- ( Ali al-Ghaffar, p. 71. 
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“The seven heavens in relation to the footstool is that of a 
ring thrown into a boundless desert and the superiority of 
the Throne over the footstool is like that of the boundless 
desert in relation to the ring. ” 112 


As to the footstool, Ibn ‘Abbas was authentically reported to have said 
regarding the phrase “... His footstool encompasses the heavens and the 
earth...” that “The kurst is the place for the feet and the throne cannot 
be estimated by anyone.” 123 Regarding the Throne, Imam al-TahawT 
stated in his creed, “61. Allah is not in need of the Throne and what is 
beneath it. He encompasses all and is above everything. His creation is 
not able to encompass Him.” Ibn Abil-‘Izz commented on this text as 
follows: “Regarding the words, ‘Allah is not in need of the Throne and 
what is beneath it’, Allah says in the Qur’an: 



“Indeed Allah is altogether independent 
of His creatures.” 

(Surah al-'Ankabut, 29: 6) 



“O people! You are in need of Allah and Allah is free 
front all wants y Most Praised. ” 

(Surah Fatir, 35: 1 5) 


122 Ibn AbT Shaybah collected it in his book aI J Arsh and so did Ibn Jarir in his Tafstr, hadith 
no. 5794. It was authenticated in Silsilah al-Ahadith al-Sahlhah, no. 109. 

123 Collected by al-Dariml in al-Radd c ald Bishr al-Mirrist, Ibn Abi Shaybah in al J Arsh, Ibn 
Khuzaymah in al-Tawhid, etc. and authenticated in Mukhtasar al-‘Uluww, p. 102. 
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The author mentioned these words at this point because, after mentioning 
the Throne and the Footstool he wanted to point out that Allah does not 
depend on or need that Throne or what is below the Throne. Thereby, 
he makes it clear that Allah’s creating the Throne and ascending it was 
not done due to any need. Instead, it was done for some other reason 
that His wisdom determined. If something is above some other thing, it 
does not follow, therefore, that the latter surrounds or encompasses the 
former or holds and sustains it. Nor does it follow that the former needs 
the latter and depends upon it. Look at the sky, how it is about the earth 
but not in need of it. Allah is incomparably superior to the sky. So how 
could His being on the Throne imply that He depends upon it or needs 

jj-p”124 125 

Ibn al-Qayyim commented: “He attributed the throne to Himself, in 
the same way that other great and noble created things are attributed to 
Him. This type of attribution indicates the greatness of the Throne and 
its ultimate closeness to Him, Most Glorious, and its being absolutely 
specific to Him. [This was done] in the same way that He attributes 
to Himself other attributes which are existent in His person with dhu 
(owner, possessor of) as in dhul-quwwah (the Possessor of Power) 
in Surah al-Dhariyat, 51: 58, and dhil-Jalali wal-Ikram in Surah al- 
Rahman , 55: 78. 


i 'J A 

Commentary on the Creed of at-Tahaivi, pp. 226-7. 
125 The Radiance of Faith , pp. 75-80. 
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He does what He wishes . 


Ibn KathTr commented: “This means that whatever He wants to do He 
does, and there is no one who can counter His decision. He cannot be 
questioned about what He does due to His greatness, His power, His 
wisdom and His justice. As we have related previously some people 
came to Abu Bakr al-Siddlq , 126 while he was on his death bed and asked 
him, “Has a doctor seen you?” He replied, “Yes.” They asked, “What 
did he say to you?” He replied, “He told me, ‘I’m the Doer of 

whatever I intend.’ ” 127 

Al-Sa'd! added: “Whenever He wants to do something, He does it. If He 
wants something, He tells it: “Be!” And it becomes existent. No other 
being or entity is able to do whatever it wishes besides Allah. If a created 
being wants to do something, there must exist support for the fulfilment 
of its wants and prevention [of inhibitors]. Conversely, Allah needs no 
support for the fulfilment of His wish, and there is nothing which can 
prevent what He wants. 


126 Tafstr al-Qurtubi, vol. 19, p. 297. Ibn Sa'd collected ir in his al-Tabaqat, vol. 3, p. 198 
with an authentic chain of narration. 

127 Tafsir Ibn Kathir, vol. 10, p. 435. 
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He then mentioned among His acts which indicate the truth of what His 
messengers brought: “Have you heard about the stories of the armies of 
Pharaoh and Thamud ?” 128 

Ibn aJ-Qayyim stated that the phrase “Doer of whatever He wishes,” is 
proof for the following matters: 

Firstly: That Allah, May He be glorified, does actions according to His 
wish and will. 129 

Secondly: That He remains that way - as attributes of perfection do not 
occur after not existing. 130 

Thirdly: If He wants to do something, He does it - relative to His own 
actions. However, relative to the actions of His creatures - If He wants 
a servant’s action but does not wish to help him do it, the deed will not 
exist even though He wanted it, until He wants to help him do it. 

There are two types of want: (a) wanting the slave to do something, and 
(b) wanting to help the slave do something. They are not the same. Even 
though the second necessitates the first, the first does not necessitate the 
second. 

The Prophet (3&) quoted Allah as saying on the Day of Judgment: 

“7 wanted from you less than that when you were in the loins of your 

father; to not worship anything along with Me.” 131 

But it did not happen because He did not want to help him. 

Fourthly: Allah’s acts and wants necessitate each other: What He wants 
to do He does, and what He does He wanted to do. On the other hand, 
the creatures are different: They may want to do something and not 
do it (due to their choice not to, or their inability to), or they may do 
something which they do not want to do. From this perspective, only the 
Almighty does whatever He wishes. 


128 Taysir al-Kanm al-Rahman, p. 1084. 

1 0 Q 

That is, nothing or no one can force Him to do anything against His wish or will. 

130 Nor do they cease to occur after existing. 

131 Sahth al-Bukhari , vol. 8, p. 299, no. 6557 
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Fifthly: Whatever may be suitably attached to His wish, is possible for 
Him to do. If He wishes to descend every night to the sky of this world, 
or come on the Day of Resurrection to make judgment, He can. 
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Have you heard about the story 
of the armies of Pharaoh and 
Thamud f 


Ibn KathTr commented: “This means, has the news reached you of the 
torment Allah caused to befall them, and that He sent down on them a 
punishment that no one was able to divert from them? This is a further 
affirmation of His previous statement, “Surely, your Lord’s strike is 
devastating,” meaning that when He seizes a wrongdoer, He does so in 
a severe and painful way. It is the mighty crushing blow of One Most 
Strong and Powerful .” 132 

This verse contains a reference to two lengthy stories, depending on what 
is known regarding their affair to those addressed, after their frequent 
mention in the Noble Qur’an. He called them troops referring to their 
power and preparation. Has their story reached you and the story of 
how your Lord did with them as He wished? They are two different 


132 


Tafsir Ibn Kathir, vol. 10, pp. 435-6. 



stories with regard to their nature as well as their conclusions. As for 
Pharaoh, Allah destroyed him and his armies and saved the Children 
of Israel, and established them in the land for a period of time in order 
to realise a part of Allah’s destiny and His wish. As for the story of 
Thamud, Allah destroyed every last one of them and saved Salih and a 
few others along with him, without giving them dominion or establishing 
them. Instead, He merely saved them from a corrupt people. Thus, they 
represent two examples of the realisation of Allah’s wish and will and 
two pictures o ida e wah to Allah and their possible conclusions beside the 
third possibility, which is what happened in the story of the trench. The 
Qur’an mentions all three forms for the believing minority in Makkah, 
and for every generation of believers. 133 

In contrast to the real, all-embracing, and eternal power of Allah, what 
are the forces of man at their best? Two examples are mentioned: (1) 
Pharaoh was a proud monarch of a powerful kingdom, as good as any 
in the world today. When he pitted himself against Allah’s Prophet, he 
and his forces were destroyed (79:15-16). (2) The Thamud were great 
builders, who had achieved a high standard of technology. However, 
when they defied the laws of Allah taught to them by Prophet Salih, they 
were likewise annihilated (7:73-79). 134 


133 Ft Zilal al-Qur'an , vol. 6, p. 3876. 

134 The Holy Quran . 
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Yet the disbelievers remain in 
denial , but Allah surrounds them 
from behind! 

Ibn KathTr commented: “Yet the disbelievers remain in denial,” means 
that they are in doubt, suspicion, disbelief and rebellion. “But Allah 
surrounds them from behind,” meaning He has power over them, and is 
able to compel them. They cannot escape Him or evade Him .” 135 

Al-Sa'dI added: “They continue in their denial and stubbornness, signs do 
not benefit them, and lessons and admonitions are useless. He surrounds 
them with His knowledge and power. This contains a severe warning for 
the disbelievers about the punishment of those who are already in His 
grasp .” 136 


135 Tafsir Ibn Kathir, vol. 10, p. 436. 

136 Taystr al-Karlm al-Rahman, p. 1084. 
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In spite of signs, people remain in denial because they do not want 
to accept the consequence of the truth. For example, AIDS began in 
the homosexual community, but was denied until it spread among 
promiscuous heterosexuals. Again people remained in denial until it 
spread among the general population through blood transfusions. 

The case of the disbelievers and the reality of their state is that they 
remain in a state of denial “but Allah surrounds them from behind, ” 
while they are ignorant about what surrounds them of Allah’s irresistible 
power and His knowledge. They are weaker than a rat cornered in a 
huge flood . 137 


13/ Ft Zilal al-Qur'an, vol. 6, p. 3876. 
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Indeed, this is a Glorious Qur’an 
[inscribed] in a Secured Book. s 

Ibn Kathlr commented: “Glorious Qur’an,” meaning that it is magnificent 
and noble. “In a secured book,” means that it is among the host on high, 
guarded from increase, decrease, distortion, or change .” 139 

Al-Sa'dI added: Majid means having vast and magnificent meanings, 
full of goodness and knowledge. And ‘secured’ means protected from 
change, increase, decrease, guarded from the devils. It is al-Lawh al- 
Mahfuz in which Allah has recorded everything. And this indicates the 
majesty of the Qur’an, its eloquence, and the loftiness of its rank in the 
sight of Allah, the Almighty .” 140 


138 “Inscribed in a Preserved Tablet ”, i.e., Allah’s Message is eternal. The “Tablet” is 
“preserved”, i.e., guarded from corruption or change (15: 9). The secured book is also called 
the “Mother of the Book” (3: 7). It contains the destiny of all things. 

139 Tafsir Ibn Kathir, vol. 10, p. 436. 

140 Taysir al-Karim al-Rahmdn, p. 1084. 



Ibn al-jawzl commented: “Indeed, this is a Glorious Qur’an,” meaning, 
noble, because it is the Word of Allah, and not poetry, incantations or 
magic as they claim. “In a Secured Book,” refers to tbe Protected Tablet 
al-Lawh al-Mahfuz from which the Qur’an and the other scriptures are 
transcribed. Thus, it is guarded with Allah, secured from the devils and 
from interpolation or deletion.” 141 

The title “Protected Tablet” implies that Allah’s Message is eternal. It 
is also called the “Mother of the Book” (3:7) and contains the destiny 
of all things according to the Prophet’s statement narrated by TJbadah 
ibn al-Samit: 


9 ^ * 9 ^ 9 ^ i* 9 * 


“The first thing Allah created was a writing instrument . 
Then He told it to write . When it asked Him what it 
should write , He told it to write what was decreed. So it 
wrote what had taken place and what would take place 
until eternity. ” H2 


Humans are unable to understand the true nature of the Protected Tablet 
because it is among the unseen matters known only to Allah. They are 
only able to benefit from the shadow cast by its expression and the 
inspiration which it leaves in the hearts; that this Qur’an is secured and 
fixed, and its statements are the final reference on all matters. All other 
statements come and go, whilst its statements are protected and eternal. 
Consequently, the Qur’anic description of the events of the trench and 
its hidden realities is the final word on the matter. 143 


141 Zad al-Masir, vol. 9, p. 79. 

142 Sunan Abu Dawud y vol. 3, p. 1317, no. 4683 and authenticated in Sabih Sunan al- 
Tirmidht, vol. 2, pp. 228-9, no. 1749. 

143 Ft Zildl al-Qur’an, vol. 6, p. 3876. 
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Abu Bakr al-Jaza’irl mentioned five points of guidance to be gained from 
these remaining verses: 

1. Warning to the oppressors of torment as punishment 
in this life and the Hereafter. 

2. Indeed Almighty Allah, due to His kindness, loves 
His allies among His slaves. 

3. The benefit of stories is their lessons which act as an 
admonishment to the slave, so he will not leave any 
obligatory duties or engage in the forbidden. 

4. Explanation of Allah’s surrounding of His slaves 
and that they are in His grasp and under 

His authority. 

5. The nobility of the Qur’an and affirmation of the 
Protected Tablet and its importance. 144 


144 


Aysar al-TafasIr , vol. 2, p. 1463. 
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